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Recorded through

TAE

The Word and the Way are one, for
the Word reveals the Way, and the
Way leads to ever-unfolding knowledge
of the Word, through which is revedled
to all the living the presence of the
Almighty, Jehovih, the Father, the |
AM and the destiny of man within

the universe of His Person.
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OF THISBOOK

At no time since man was brought into being capable of everlagting life has he been
left without the revelation to him of the Word, and of the Way. In the early days,
before man’ s understanding had ripened, this knowledge was reveded to him by
beings who hed his unfoldment in their charge. They taught him that there was and
is an Unseen Power greater than man, and they delivered to him commandments
from that Unseen Power as to how man should live. But those days are past, and
man in this day, being matured in the capacity to understand, to know, shall learn to
draw directly from the universe, which is before him. No teaching, or dogma, or
doctrine may stand before the universe of being in which man is set. Within it isto
be found, opening ever in fresh wonder and magnitude, the nature and purpose of
existence, the answer to every question that man may desire to ask. In this day man
gtands as one free of the past before the fountain of All Truth which awaits his
capacity to recelve it and to comprehend it asit is unvelled before his understanding.

How can man accomplish such atask, since he knows but atiny fraction, and that
the mogt exterior of the universe of being? Placed where heis, asit were at the
periphery of being, he knows not the Centre. His eyes and his thoughts and his
discoveries turn outward, exploring with zest the phenomend universe in which his
being is embedded. Though he attain to growing mastery in that realm his questions
remain unanswered. He finds himsdlf pursuing the particularities until in his andyss
they become more and more tenuous before him breaking up into magnitudes so vast
that purpose and pattern dike are lost and he sees only fragments whose existence he
may measure, but whose cause and origin dude him. Being thus frustrated in his
discovery by the questions which eude him, he says there is no plan, no purpose, no
pattern, no complete whole; there are but a multitude of parts of phenomenawhich
play upon one another forever, and, of these, man is but one. Nonetheless the way of
advance is not closed againgt man’'s understanding, but it requires the ascent of his
consciousness that it may embrace other dimensionsin the universe before him:
dimensions whose exploration cals for talents which are dready within his being,
which remain to be acknowledged, recognised, understood and devel oped.



Because man of himsdf cannot find the key to these dimensions of existence which
elude by their nature his external senses, which cannot be measured by them, or
judged by them or commanded by them, nor cognised by them, he has from the
eadliest days been given reve ations which were designed as keysto a door, that he
might unlock his understanding and, advancing, find for himsdlf and of his own
direct experience the answers to his questions. Such reveations have al ages been
given to man through sages, saints and seersin every race of man in every land, for
never has there been, nor isthere, nor will there be, any monopoly of such
revelation.

Observe that it is not knowledge, which is reveded to man, for knowledge is nothing
when not transmuted into understanding, and understanding comes only from within.
Knowledge may be received from without, but understanding, which givesto
knowledge meaning and power, comes from the All Light centre with aman, of
which men know nathing. The revelations give to man the key by which he man
atain to tranamute, knowledge into understanding without which man’s knowledge
ressin words and is of little value,

In the same manner throughout al ages has such revelation been given: to those
among men so born, so trained, so developed, so ingpired from within, that they ask
without ceasing the primd questions: What islife? Whence came 1? Has my lifea
purpose, a meaning? Does my life continue forever, or has my individudity an end
and do | become asif | had not been?

To those who asked such questions without ceasing in the sincerity of their souls,
with a desire they could not till, whose source they knew not, the realms of being,
the estates of consciousness, higher than man’'s, more interior than man’s sate, were
opened to them. They were opened in measure according to the need of the time,
according to the growth and stage of man’s understanding at that time, and the
purpose was ever the same: to reved to man the direction in which he must look, the
discipline by which he must search, and the road on which his search will lead him.
That which was thus revedled may be termed the science of being, the key to right
living, and areveation of the purpose and destiny of man.

The means used in dl ages have been the same: to the souls of those thus quickened
to enquire, whose grade, sincerity and stability were sufficient, the line of inspiration
was directed: in the first place creating conditions suitable for its delivery and
reception in clarity. These conditions established, secured and safeguarded,
ingpiration was delivered down to the gtill centre of that man who had been trained
to await and receive it, as a clear mirror may await and receive the direct light of the
sun which it gives back again exactly asit recaived it. In this case, what is termed
theline of inspiration isaray of consciousnessin mation, caled thought, set in
moation from redms of being in which consciousness reaches a state and a potency
far beyond mans. This thought, thisray of thought, comprisng within it al the
potency of that which was to be ddivered, polarizes the whole being of the man, the



vesH, into which it is ddivered. The polarizing thought is thus shgped in him into
words, into vison, with understanding. These words, these visons, heisimpressed
to write down. Thus are they ddivered, through aman, in the form suitable for the
understanding of man, in the language that he uses and the words that are his. Such
have ever been the revelations of the higher realms of being, the higher states of
consciousness, the interior dimensions of exisience, to man on this earth.

It will be observed and understood that the words and the vision, though given
through the man, shaped conformably within the vessdl of his consciousness, are not
the words of that man. The thought was not his thought. The knowledge, until its
delivery, was not his knowledge. The understanding of the vison conveyed by the
thought, and in part by the words, was not his understanding until, by its ddlivery
into him, it had been recelved by and had passessed him, illumining his being.

To whom, then shdl thislight thus ddlivered be rightly ascribed? If the line of
ingoiration, the shaft of thought so potent, be followed up, where shal we find the
terminus, the source of origin of its ddlivery? Whence can it be, save the Source of
All Constiousness, the very line and fountainheed of lifeitsdf? Thusin dl ages,
sages, saints and seers, thus ddivering to man that which they well knew was not
their own, pointed dways to the All Highest by whatever name known. Ascribing to
the All Highest the reveaion given, they placed the responshility beyond the limits
and confines of themselves: yet, in humility, remembering thet the part cannot
perfectly reved the whole, that the finite cannot reved theinfinite, and that words
cannot reved the fullness of that which must lie ever beyond the scope of words to
contain.

In this same manner isthis book recorded: the shaft of quickening thought ddlivered
into a place prepared, secured, safeguarded againg dl the clamour and confusion of
the lower redlms of being. Into the being of a man, as amirror, wasthe light cas, the
words resulting were written down and are here presented.

The purpose of this book, even as the purpose of revelationsin time past, isto reves
to man in this day the direction in which he must look, the discipline he must
embrace, that he may unlock progressively the secrets of existence, finding ashe
does so0 the answers to those questions which are needful for his advance. Also
revealed in the nature of that advance, and the discipline required upon it, and the
destiny of man, in measure sufficient that he may see before him an unending
unfoldment with hope and joy and delight and wonder ever growing upon the
traverse.

This book, here recorded in one tongue, in one place, is but one among an uncounted
number. It expresses no monopoaly, it claims not perfection, nor infalibility, for
nothing cast in words in any language on earth can approach more than the fringe of
the dimensions of consciousness and the magnitudes of which this book treats.

At the same time as this record was ddivered and written down, the same potent



shaft of creative thought radiated its power in, over and about al lands of the earth
whereit will be recorded by great numbers whose being are capable of being attuned
to recaiveit.

It shall dso be said that this book does not supersede nor override revelations
previoudy given, where those are free of bondage imposed upon man in dogma and
doctrine. Thereis but one universe of being, one All Truth, which that universe
reveds, and never ceasesto reved, to dl who can receive it. The facts of existence
are before man in this day, dimension upon dimengon, awaiting only his growth in
cgpacity, in the unfoldment of his consciousness, in the expangion of his
CONSCiousNess, to attain to understanding of them.

Of Man and the Father

Oh man, congder this How shdl the Infinite be reveded to the finite, using finite
words and means? How shadl the All and Whole be comprehended by that whichisa
part only? How shall that which isin time and space know that which is beyond

time, timeless within which time and space are but sates of being?

The answer is that man cannot know the Almighty, the All One, the Whole, the |
AM, savein part only, as He reveds Himsdf through the soul of things and through
His creations. These are before al men and dl angels forever. Nor can man or angel
grow or rise so high that the Whole, the All, the cregtions of the Creator, stland not
before him growing greater in magnitude, in wonder, in mgesty, with each advance
in man’'s knowledge. In this, man is like one who peers upward towards the sun
through thick mist. He sees allittle, and he peers again and sees allittle farther, and
looks yet again seeing farther till, knowing more clearly, yet knowing in part only.
Nonetheless, he knows that he knows.

Such isthe ganding place of man before the Aimighty, For the Almighty, the All
One, isthe Whole, comprising dl things: the seen and the unseen; the manifest and
the unmanifest. Of Him and within Him is darkness, which moves not and reved's
Him not. Heisin thelight, in which dl things are in motion, reveding Him forever,
changing from one thing into another within the universe of His Person.

To seek to enlarge the understanding of man of the All One by using wordsis asif a
man piled bricks upon one another that he might lift himsdlf to the sun. Yet words
thus used may be with power when they are made the vessdls, the vehicles, of a



man’slove and faith, in praise or prayer, in adoration; for these quicken the soul of
man 0 that his consciousness, being quickened, begins to know the Father more
than before.

None can prove the existence of the Father to a man save the Father Himsdlf,
through the light of His Presence within that man’s soul. When aman has attained to
the beginning of faith in the Father, that knowledge will grow until in time it

becomes mighty, transforming the man with the Father’ s wisdom, love and power.

To the man thus grown, the Father stands within him as a centrd pillar of light
illumining his being, so that his faith and knowledge of the Father grow dways
gregter; illumining his being so that his understanding and perception of dl things
about him are illumined dso; illumining his being so that heis able to distinguish the
redl from the unred in dl that lies before him, dl that he encounters' illumining
likewise every step of the way which opens before him.

Men in dl ages, being taught that there isan All Highest, an All Power above them,
have gtriven to give names to describe Him, that they might spesk of Him and to
Him. Nor isit of moment what names are thus used, save only that they point to the
Whale, the All, the All Highest, the Whole Compriser of dl things, whom none can
attain to forever, or know in His entirety, however great their growth and their
knowledge.

It may be asked: Why isit necessary that man be taught of the Creator? Why should
he be taught to look towards Him, to aspire towards Him, to love Him, and to pray to
Him, with praise and adoration? Is not such a conception arelic of man's
immaturity? A means by which he might be led towards growth and strength and
wisdom to know for himself?

The answer isthat without the knowledge of an All Person forever beyond them,
none have risen, nor can they rise beyond themsdves, which setsto them alimit.
The Whole stands before them, but save they recognise its Person and its power as
the Sum of All Consciousness setting al things in motion, cregting and transforming
without end or limit, they cannot comprehend effectively even that part of the
universe which lies open before them. They see no grand design, no directive
purpose, only the parts moving and changing from one thing into another, without
cause or source. There comes atime to them in their search when the search itsdlf
becomes so vast in the diffusion of its aspects that comprehension ceases to be
possible and the very discoveries themselves cease to have meaning. ..

But when man knows the All Person, the Centrd Sun of Being, however amdl his
knowledge, heisin possesson of akey which, with growing power, will enable him
to fit al discoveriesinto place, the partsinto the whole; to uncover and reved the
directive lines of purpose which have carried them aong, changing and developing
without end or limit. He becomes as one who, seeing the centre, understands the
periphery; who, knowing the source, discerns the direction of motion; who,



observing the motion, observes aso its purpose; yet not in any fina degree, but in
the nature of areveation which expands forever before him. As his knowledge and
understanding thus expand, so do the powers of discovery open anew before him.
Thus may it be understood that to advance in red knowledge man must start from
the centre, having faith that there is such a centre from which al may be seen and
known, all that had place within time and space, proceeds and is directed and
sustained.

So far from being the negation of man’s maturity, to understand, to know, to have
fath in the existence and Ever Presence of d All Person isthe beginning of man's
maturity: the first, most important step upon it, from which man’s red knowledge
begins to open out with new vison and new power. For if man cannot understand
the phenomend universe of matter and energy in motion which lies before his
senses, open to his reason, how can he hope to travel forward is discovery and
knowledge of those more potent redlms of being of which the phenomend universe
is but the material counterpart?

To know the Almighty, the Creator, to have faith in Him, isthe first step towards
red knowledge in dl that lies beyond the reach of man’s reason and judgment, and
man’s intellect, focussed through his corpored senses. Having faith in, and
knowledge of, the All Person, the Creator, the All One, he may the more readily
understand that dl things, dl states of being, proceed from and are held in the
Father, the Person of the Whole.

By virtue of Histhought set in motion are al things created, given purpose and
direction within the universe of Hisbeing. All things that are seen, dl thingsthat are
known, are representations of thought. To travel up the lines of thought thus leads to
origin. The estates of consciousness are thus unfolded to man’s understanding. He
redises and knows that beyond the corpored expresson of consciousness turning
outward are realms of being, of consciousness, which must be approached by
looking inward towards the centre, towards the soul of things. Here, dso, if man
attempts such travel and discovery without knowledge of the centre, the All One, the
All Person, he finds himsdlf presently involved in a seeming confusion, a

multiplicity of illuson, which he cannot unravd. Thusin thedso isfath in the Al
Person, knowledge of the All Person asthe Centra Cause of dl, the beginning of
knowledge, the first sure step on the roadway to discovery of thered.

Yetinal that ishere said no compulsion rests on man to believe or not believe, to
have faith or not have faith, to seek in thisway or in that. The universe of being lies
open before him, and he isfree to essay it in his own way; nor can he do so
otherwise than from the light of his own standing-place as now he is. Nonetheless
for those with capacity in faith, with a desre to have faith, with a humility thet
causes them to seek and long for wisdom greater than their own, these words are
written. They will know that, in proving the Crestor and His power in them, He
proves His Presence before them and within them, around them and about them,
over them and beyond them, in ways which become an ever-increasing wonder.
Barriers to advance hitherto deemed insurmountable are seen to have no red



existence. Gulfs, which gppeared beyond the capacity of man’s underganding, are
crossed in the sudden expansion of man's comprehension.

The capacity to have faith isfrom the All Father in Person. It isimplanted in the
soul, and like a seed can be elther smothered or nurtured. With its nurture and
culture man attains to travel the road of All Knowledge.

Of the Presence of the All Person, the Father, the Ever Present, the Supreme Being,
the Source and Sum of All Consciousness, manifest and unmanifest, these words are
written:

| am |, | am Centra and Boundless saith EOIH, the All One.
In Megrowthiis,
Toward Me movement is,
Perpetua forever.
As gate isto motion
As motion isto Sate,
So am | to the emancipated soul.
To the bound spirit am | the goal of aspiration,
The ever-open door to peace, harmony and brotherhood;
To the unbound, the eement of freedom,
The enabling will, the threshold of discovery.

Of the Estates of Being

Know thou, Oh man, that there are three great estates of being. That they may be
known to thee thisrecord is given. That they may be spoken of, they are named: the
etherean state, the atmospherean state and the corporean state.

It may be asked: Why isit necessary that man should know of those estates of being
which lie beyond him, when he has before him, as amortad, the fullness of the
corporean estate? The answer isthat the estates of being which he knows not of are,
nonetheless, potent upon him. In large measure they rule upon hislife day by day.
Save he knows of them, he cannot comprehend the nature, the power and the great
extent of forces to which hislifeis subject, and which rule upon him in many cases
to his detriment. By knowledge he is armed somewhat. The way is pointed to him by
which he may begin to understand and thereby rise to overcome dl that limits his
true fulfilment of being as a corporean man and perpetuates conditions which are his
to transcend and to transmute. Further it shal be said that were man to know only of



the corporean estate in which his being is set, he would, in his present power and
meaturity, plunge himsdlf the more deeply into the follies of materidism.

Man today stands as one upon the threshold of maturity; upon the threshold of an
expanding medtery of dl that, as a corporean heis able to reach, to analyse, to
understand, and thus bend to his service. In times past there have been races of man
who have attained to mastery over corporeg, different in nature from man's present
mastery, but in measure as greset, as aresult of which they turned in upon themselves
in AHf-aufficiency. In pride of accomplishment they blinded themselves, and by ther
failure were they rescued in due time from the pit into which they descended.

In this day, man being grown more towards maturity, the danger is lessened; yet the
need for balance is not less great. This baance, knowledge of the great estates of
being, higher than man’s, more interior than man’s, more potent than man’s estete,
enables him to gain. This knowledge, therefore, is not amatter of curiosity or of
speculation but a matter, which goes to the very root of man’s knowledge of his own
being and of the nature of the destiny before him.

Darknessis Lightis. Timeis. Spaceis. Lifeis Consciousnessis. All of these are
manifest in each of the three great reams of being; but in each ream they are
manifest differently. It isasif the expresson of them within each greet redm of
being is as the termsin amathematical series progressing to infinity.

Of ethereg, of the etherean edtate of being, thismay be said: Firdt, that no words can
express the magnitude, or the glory, or the wonder of that Sate of existence, in
which, dimension upon dimension, consciousness expands continudly, in never-
ending expressions of wisdom, love and power. In that ream of being it isasif, for
the firg time, the man ataining to it becomes a complete being; knows histrue
nature; beginsto reved the fullness of his true greetness and glory as an individua
person, son or daughter of the All Person, the Almighty.

In ethereaman’sred life beginsto open in itsfullness. The talents that are his
expand in new employment, in realms where thought is potent and the Father’s
presence, the presence of the All One, the All Person, EOIH, stands within and
before each being as an ever-present centra sun.

No man nor angel can enter etherea until the capacity to dwell there has been
atained by spiritua growth, for in such realmsthere is no other growth. Those who
thus enter are they who have attained to oneness with the Father. The sdif that is
ther individua sdf, their person, flowersin dl the fullness of the Father’s presence
acting directly within them and through them. They are those in whom no shadow
lies, remaining from the past, who cast no shadow, and on whom no shadow can be
cast. Before them Stretches an endless roadway of fresh discovery in unending
wonder and ddlight. Astheir consciousness expands by the fullness and the pressure
of the All Light within, so does the universe of being expand before them dso
without end or limit, for the part cannot overtake the whole.



Of the mgesty of the etherean worlds, in number countless, no two dike, moving
and flowing in rhythms and orbits by virtue of the Father’ s Presence, Who moves the
whole, comprising dl within the ambit of His Person, no morta words can spesk
with profit. Therein lies the destiny of every man born with the heritage of

everlasting life, irrespective of whether he has been, as men say, good or bad. Heis
the Father’ s son and moves towards Him in the Father’ stime.

Of the atimospherean realm this shal be said: unlike the etherean redms, which are
boundless, the atmospherean realm is bounded by the vortex of the earth, the plant,
of whichitisanintegra part, travelling with it. In the case of this earth, its boundary
extends somewhat beyond the moon’s orbit and downwards it penetrates even to
within the surface of the earth. It is, asit were, the spiritua counterpart of the
corpored, the material earth.

The difference between etherea and atmosphereais not one of place but of an order
or dimension of being. One digplaces not the other. For ethereainterpenetrates, and
is beyond, or more inward, than dl other and lesser sates of being. The earth and its
atmospherea are borne within aroadway within the etherean redlm, which rules upon
it in al things. The amaospherean redm is the gateway to etherea; the place of
overcoming; the place of purification; of redemption; in which man, following death,
whereby he passes through the gate from morta life, commences to work and
accomplish dl things needed for his emancipation; which, note well, requires, ever,
the emancipation adso of others than himsdf, with whom hislifeis linked.

To describe the atmospherean heavens to which man attains a degth is not part of
thisrecord. Man shdl attain in duetimeto travel in and learn it of himsdlf. Itis
aufficient to say thet they contain every gradation of dengty bridging the dimension,
asit were, between corporea and etherea; every gradation that can be conceived as
suited to every grade of man, who entersin spirit within them. Y et this dimension of
exigence, the atmospherean state of being, is neither that of corporea nor that of
etherea. It is a bridge between them, wherefore it has been cdled the intermediate
world. All must enter it who pass the gate of death. None can leave it until they have
attained to rise to the etherean grade. Great indeed is the love which rules therein,
the patience and the compassion, the wisdom and the power, through which al who
live, no matter how dark their past, are presently washed clean: the living star of
light revealed within each soul. No bondage so great which that love cannot, and
does not overcome; no darkness so deep upon the individual soul that the power of
All Light, the love of All Light, cannot disspate and tranamuteit so thet it isasif it
had never been; so thet dl that remains of it, in the individua soul, isthe gain that it
gave: the knowledge, the strength, the humility, the compassion, even the love of All
Light.

It may be understood therefore that atmospherea, the intermediate world, the, to
mortals, unseen counterpart of the corpored earth, holds within it dl that is, and
was, and will be, of the heritage of the earth, considered as one single unit iswhich



lifeis made manifes.

Congder the beginnings of life on earth from the primd cdll. Thefirg forms at first
smple, then growing in complexity, multiplying, branching, the whole grest,
growing, unfolding process given form and mation, direction and change, by the
presence of the All Person, the Father, the | AM, widlding His potency through the
atmospherea of the earth, ruling upon corporea, shaping corporea, with and through
its atmospherean counterpart.

Congder the millions upon millions, the myriads past counting, branching and
changing, ceasing and continuing, which have expressed life, the Father’ s Presence
in them, upon the corpored earth. Consider how much there is, that has been
gathered, that yet remains, of what man calls the anima nature, the heritage of the
anima kingdom in dl its divergity, within the amospherea of the earth. Withinit is
held, and yet shal be held until the animad creations cease to be, dl that they
express, thet holds them in being and in mation, fulfilling their lives and

perpetuating their species. In this respect, therefore, man shares, and cannot escape
until he transcendsiit, the impress of dl past and present life upon the earth, save,
and in o far as, it has been and is being continualy transmuted.

Consder further the emergence of man, of abeing cagpable of becoming the vessd of
everlaging life. Condder the ages of man’'s history and all that has taken place
therein as man has struggled ypward on the path of overcoming, oft-timesturning
downward to plunge deeper, and then in due time be lifted up again, turn downward
again and be lifted up again, age after age, cycle after cycle, in the vast traverse of
man towards the threshold of maturity.

Congder the magnitude of dl that has been carried by the living soul through the
gate of desth into the atmaospherean redlm. Consider what is being, and hasbeenin
al ages, poured therein by the man ill in his corpored state. The massive darkness
of dark thoughts and acts, present and pagt, the sum, the record of man’swhole
struggling past as he mounts upward on the road of life. All thisis hed within
atmospherea, to remain until it is transmuted, redeemed, become asiif it had never
been. Consider, in this, somewhat of the pressures, of the thought-forces, that press
upon man in hismortal state. Condder aso the magnitude of the love, wisdom and
power held and delivered in atmospherea that man may not be crushed under the
load, but may rise up under it, redeem it, as the Father’s son.

Of corporeathis may be said: of this redlm man knows much. Nor is there aught
within it which he cannot and will not in due time be inspired to discover, to
comprehend, attaining to magtery over it for the upliftment and fulfilment of dl the
races of man.

Man cannot enter etherea save, having mounted in spirit, he attains to the grade
thereof. Man must enter atmospherea when his time comes to pass the gate of death.
Man enters corporea at birth, without his will and without his knowledge, for neither



are then developed within his entity. Thus are there, as it were, three births to man.
Thefirg into manifest existence, into entity, into individudity. The second birth,
when the firgt formative Sage is completed, into atmospherea, where he overcomes
al that, of the past, holds him back from ascension. All that is of the unreal mugt fdll
from him in that time, leaving only the Red shining in his soul. This atained, he
enters the third birth, where histrue life begins.

Though man cannot enter etherea while a corporean, he may enter aamospherea
while dill in mortal form. He may do this during desp when his pirit is freed from
his morta body in part. He may aso enter atmospherea subjectively, whereby he
gains some measure of comprehension of both the light and the darkness contained
therein. He may aso enter atmosphea objectively, which required a sate of
transcendence, of adeptship, by which he is enabled to travel and see and know for
himsdf in amospherea, both of the darkness and of the light, within the limits of his
own spiritua grade. In this manner, in atime, which is not yet, will man be enabled
to solve secrets of existence which now seem to him insoluble mysteries. His
capacity to rule over and master the elements of corporea for the good of the whole
will grow increasingly greet. As he does this, so dso will the dark heritage of the
past be progressively overcome and the children of men shal emerge from bondage
to growing freedom, from darkness towards light.

Man iswise, none the less, who does not gtrive, while ill in mortd form, to enter
atmospherea until the capacity to do so, under due safeguard, is his by right of
condtitutiona growth and is safeguarded by the highest grade of being to which he
can attain. Not least shal he be wise not to throw himsdlf into atmospherea before
his due time sets him free from mortd life. For he who does this robs himsdlf of his
corporeal body, but gains not his freedom in the atmospherean sphere. He remains as
one locked within the darkness, with the anguish of his thought, until the time comes
when, being free of the corporeal sphere, those who await to help him can bring
releasse.

Y et thisaso may be said. In dl that has been unfolded before thy mind, O man, asto
the three great realms of life-expression, remember this. Ethereaisforever;

It moves and changes with the All Mation of the All Person, the All One, but it goes
not out of being forever. State within ateisto be found within it, in order endless.
By contrast, atmospherea and corporea, twin counterparts of one whole, that which
to mortas is unseen that which to mortasis the seen, have their beginning, their
fulfilment, and their end, comprising between them the whole gamut of the purpose,
the wisdom, and the love which brought them into being.

Though man attain to trave in his space-ships through atmospherea, even to the
limit thereof, let him not think that thereby he enters or travels in the aimospherean
date of being, for its dimendon is different from his. Even if he gravesinto inter-
gdler space, let him not think he enters or travelsin etherea. All the relmsin which
man travels as a corporean by corporea means, being, hearing, and recording by his
corporeal senses and his machines—al thisis of the same nature even as himsdf; it



is part, inits place, abeit outside the vortex and orbit of the earth, of the corporedl
dtate and order of being.

OF THE NATURE OF MAN'SBEING

All lifeisfrom the All Life, the All Person, the Father, Johovih. Where lifeis
recorded as present, there is He present in person aso, manifest in motion, in
growth, in transformation.

From the beginning of life upon the earth, life has been through life, one unit of life
giving being to another. By virtue of the Father’ s presence, the presence of the All
Lifewithin each living unit is this accomplished. Whether its manifestation be made
through the fission of a cell, through a seed, or an egg, or through the womb, it isthe
Father's presence, the presence of All Life, at the foca point of that unit of life yet to
be, thet brings it into being, giving it entity. Thusisit with al that has life upon

earth, including man aso.

Y et with this difference. The animd creations, including those forms of being from
which man's physica vehicle was formed before man was as now heis, have ther
being in two edtates of life: namely the corporean estate and the atmospherean estate.
Their being have a corporeal form, and its atmospherean counterpart aso.
Nonetheless, thair consciousness, whether it be discernible to man or no, is
focalised, that isto say is centred in the corpored vehicle, with which the
atmospherean vehicleis as one.

Through the atimospherean vehicle, which is one with the atmospherean heavens of
the earth, is the anima moved upon and directed by the very presence of the Father
acting directly within and upon it through the atmospherean part of its being.

In this manner is every living creature held and maintained in its own order, in

which it fulfils perfectly, unless conditions are created of a nature which impinge
upon and in part break the link between its atmospherean being and the order of
amosphereaiin which it isheld. Such isthe channd through which every cregture,
even from its beginning fulfils after its own kind. Such dso is the nature of whet is
cdled by man ingtinct, by which the cregture is held and moved through the
atmospherean part of its being, transmitting its message and impulse to the corpored



centre of consciousness, to the centres of control of the creature' s physica vehicle,
with a power which cannot be gainsaid.

Also of the anima cregtion it may be said that, notwithstanding that some animas
meanifest individudity in substantial messure, they are not individuals as manisan
individud. Ther lifeis held as one within agroup from which they are not separate
a any time, and when the anima dies the life returns to the All Life, asadrop to the
ocean of being. Nor, athough the animal has an amospherean counterpart, has it
capacity of itsdlf by its nature to dwell, or to manifest its consciousnessin the
atmospherean realm of being. It is subjective to the aimospherean ream, but
objective only in corporea.

The nature of man islike and dike with the anima as to the corpored part and the
atmospherean counterpart. Through both of these is man capable of being impressed,
even as through them he draws, by virtue of the Father’ slife within him, that which

is needed to build his corpored and atmospherean bodies. It is by this means that
man, by fact of birth in the corporea state, thereby embracing both corporea and
amosphereawithin his being, bears within himself, and is open to the past heritage

of the earth held in atmaospherea, whence it manifests dso in measure through all
corpored forms.

Thusfar is man like and dike with the anima cregtion. Learn now wherein heis
different. In the birthing of a man, man and woman come together, uniting the seed
and the ovum in person or by proxy. Both these units, like dl dsethat isvisble and
found upon earth, have their atmospherean counterparts, bearing and tranamitting the
life of the All Life, the All Person. Without the atmospherean counterpart would

both the seed and the ovum be asif dead. Thusit may be seen that, even as through
the corpored part the birth about to beis linked with the corpored line of each of its
parents, so too isit linked no less with their atmaospherean beings and with the
heritage in and through atmosphereawhich isthers.

In the new life, thus quickened, the Father, the All Life, is present in person, its
mover and quickener. By virtue of His presence, motion is;, growth is
transformation is. And because both the corpored vehicle and the atmospherean
vehicle are drawn directly from those of the parents, so does the presence of the
Father’ slife in the new entity quicken it in measure in likeness of both within the
order of mankind.

Were the new life to develop from this point with no more than the corpored part
and the atmospherean counterpart compounded from the corporeal and
atmospherean beings of its parents, it would develop and become an anima man:
that isto say aman even as any other creature upon earth: perchance more potent in
the degree of consciousness manifest through the brain, but with no more power than
they to survive after death, nor to manifest consciousnessin any other except the
corpored redm.



The difference between the man and the animd creetion lies in the descent, the
bestowadl, of the soul, the etherean part, which enters within the corpored-
aimospherean vehicle in which life has become manifest. Thusisman inthisday a
triple being: the soul, the etherean part; the atmospherean part, which may be caled
the esean or spiritua body: and the corpored part or morta body.

The presence of the etherean part, the soul-light, isvadt in its potency. By virtue of
its presence within the devel oping being of the man, his aimospherean or Spiritua
being becomes capable of being quickened so that it is potentialy capable of
development side by Sde, asit were with his corpored body. When and if the
atmospherean vehicle is thus grown and quickened, of which more shdl be sad
later, then is man capable of becoming objective in aamosphereaeven asin the
mortal world. Of this no anima can be made cagpable. Asto whether or not aman be
cgpable, while amortd, of transcending corporedity and manifeding his
consciousness objectively in atogpherean, depends upon the nature of his heritage.
Nonethdless, it remains true that by virtue of the presence of the soul-light, the
etherean ray, in man, heis cgpable of such development, asthe animal is not. And
when man dies as to mortd life and inherits a@amaospherea, hislife and his
consciousness have avehicle, abody, in which the individud can live and manifest
according to the degree of his growth.

Nor isthat al. By virtue of the presence of the soul-light, the etherean ray, within
mean, heis by birthright an inheritor in due time of the etherean edtate of life-
consciousness, from which he can never be separated. Thus are opened before him
three dimensions of growth, each in their due order, of which more later.

Of the nature of man’s being thisdso shdl be said: Manisas ariver in which two
stream meet and mingle, the one stream dark, turgid, turbulent, charged with dark
particles of earth; the second stream crystal clear from the source of All Purity.

Asthese two streams meet and mingle, so does the clear stream become logt to sight,
hidden by the dark waters of the turgid stream. Y et the water in its purity is not
sullied by that which is carried within and upon. The time shal comewheniit is
purged of the dense particles with which the turgid stream was charged, and the
whole stream shdl flow forward crystd-clear.

The turgid stream, dark and turbulent, charged, asit were, with matter from its
source, is the corporeal-atmospherean vehicle. The clear stream is the soul-light, the
etherean ray of being. Asthe two streams become oneriver, so too do the etherean
part and corporea-atmospherean part become one entity, individua and person. The
two together combine in one the purpose and destiny of the individua being, held

and comprised within the soul-light, the etherean ray; and the nature and fullness of
the redemptive burden, which is aso aformative instrument, comprised in the
corporeal-etherean ray.

Of the uniqueness of each individua man or woman this shal be said: From thetime



of conception, when the individua being was given life and made manifest, during
al the time of gestation up to the time of its birth, the being of the childisheldina
mould whose nature is unique, being matched precisely by no other. This mould
comprises not only al that is formative in the corpored- atmospherean rays of being
of the parents, but comprises aso formative pressures and conditions of acosmic
order which are potent in its shaping.

It isforces and conditions of a cosmic order such as these that man in past ages has
tried to fathom and to map through his knowledge of the cosmic movements of
planets, sun and ars.

When the child is born, then is that formative mould broken; broken a the moment
of time when the individud, the child, emerges from it into the separateness of afree
exigence.

It will be seen that, Since the atmospherean-corpored being of that man was unique
in itsmoulding in its coming forth into life, it must follow that al experience
thereafter encountered will produce reections that are creative within and upon him
which are dso unique, and will continue to so throughout the whole term of the
possession by that man of his atmospherean-corpored vehicle,

The soul-light of that man, the etherean ray of hisbeing, is likewise unique, being
direct from the All Fether, the All Person, and containing al His purpose in that man
asapotentia hidden within it. Upon the etherean ray, the soul-light, no pressure or
condition whatsoever can impose itsdf, elther to change or to augment it. It sands
forever complete, yet capable of expansion forever by virtue of the Father's
unfolding revelaion of His Presence from within.

Vv

OF MAN'SSPIRITUAL BEING

Manisasaray of thought, of light, from the All One, the | AM, the sum and Centre
of consciousness, the All Person, Jehovih. The thought thus sent forth is charged
within itself not only with the full purpose and meaning of the Father's unending
revelaion in that man, but with dl the talents and the capacities, with al thet fulfils



an individudlity required to reved dl that shdl be accomplished through him.

Consider the magnitude of whet is required in giving that wonderful thought-form
infinite in its potency, a place of beginning. The place of its beginning is a the
frontier, asit were, of light and darkness, of consciousness and nor consciousness,
of the manifest and the yet unmanifest. At that point the soul-light, the etherean the
etherean ray of being, which was and is and shall be, the Father’ s thought sent forth
in motion with power, creating, entered the atmosphereant corpored vessd at the
periphery of manifesting, in due time being brought forth through the gateway of
morta birth, into entity and individudity, separate and complete. For the effect of
the ethereen ray in its potency when anchored in the atmospherean corpored vehicle
was to crystalise the entity the entity into individuaity and into persondity, even as
the All Person.

At that gage of man’'s being, while yet mortd and yet young, the child, the man,
knows nothing of hisinterior being. Heis aware only of two things: thet heis, and
that the world is, the phenomena world comprising dl things within reach of his
senses, and al persons within his experience. For it is of the nature of being that the
consciousness of the entity is dways focalised in the periphery of its being, yet
moving aways towards the centre, even the Centre of All Being, while yet
remaining focalised dso a the periphery where the entity, through all its senses, is
confronted and played upon by the phenomend universe in which its being is s,
and by which it is enveloped. Thus the consciousness of the entity, forever pressng
inwards from the periphery of its being towards the centre of its being, which isthe
Centre of All Being, passes on that journey from dimension to dimension ever more
interior without end or limit.

The man yet in mortd life knows nothing of this. His consciousness, facdised in its
corporeal mechanism, looks outward through the corpored senses upon the
corporean etate of being. The man draws aso, whether he knows it or not, through
his atmospherean senses, being counterparts of the corporeal senses which he
POSSESSES.

Of his atmospherean senses man in this day knowsllittle or nothing. Indeed it is
usud for him to deny their existence, since they cannot be subjected to the tests of
redlity imposed by his corporeal senses, or by the power of his consciousness
manifest in intellect and reason.

Were adiagram to be drawn of aman, his entity could be represented thus. first a
circle, the boundary of the entity, of the entities| AM, beyond which liesthe
phenomenal world of corporeaand atmospherea. At the centre of the circle, a spark,
like agar of brilliant light, representing the etherean light of the soul. Next, outsde
the central spark, a dense area representing the atmospherean being, as yet scarcely
awakened. Beyond this, to the circle of entity, the yet denser area of the corporedl
sense-mechanism. In this last the conscious is focused, drawing somewhat from
within, even though unconscioudy, from the atmospherean part, but drawing little as



yet from the etherean centre of its consciousness, which lies, as it were, latent.
Veiled and shrouded by the denser estates of being within the entity mechanismin
which it is enveloped.

Such aman conceives that he knows much. He knows that he knows. He knows that
heis. He knows not of anything higher than himsdlf. He looks outward to the
universe of being and inward to his own individua sglf, focussed in his corpored

part. This he sees asthe sdf that is himsdf, and dl his activities are bent to feed it,

to unfold it, to make it greeter. He says. dl experienceismine, and | will draw from

it fredy.

In thus gtriving to build his entity, the self that is himsalf, he does not do wrong. For
by that meansis his entity secured, made strong, acquiring shape and form, even to
consciousness of its own existence, of its own nature and its qudities. Such isthe
first stage in growth: to secure the entity that it may know itsaf and become, through
that knowledge, sufficiently strong to endure, to survive, and thus not to drift out of
being, out of entity-consciousness, when it leaves, a degath, the firm anchorage of the

corporea body.

Comes the time when the interior being of the man, whether ill morta or now
living in atmospherea, begins to develop by virtue of the pressure outwards of the
All Light Centre within. Were a diagram to be drawn of such aman, whose interior
being was beginning thus to be quickened, the spark of light at the centre would be
found to have grown outwards beginning to permeate the atmospherean and
corpored mechanism of the entity-consciousness at its sedl in the periphery. The
result then is that the man becomes aware of, isimpressed by, thought and concepts
not originating through the impress upon his exterior senses of the phenomend
world. At times, indeed, so potent will be the impulse from within; from the, asyet,
unknown centre of his being, that it creates within him a new, a deeper,
comprehension of what he records through his exterior senses. In thisway he begins
to digtinguish, with a growing power and certainty, the red from the unred, the
absolute from the ephemerd.

At this stage the man seems to himself asif he were two beings. Thereisthe sdif that
is himsdf, which he has known as hisindividua | AM since his youth up, and there
is another salf, spesking with growing power, within him. These two salves spesk
with different voices. The HIf that is himself speasksto him as of old; nay with dl

the growing power conferred by increasing maturity and habit. It cals upon him to
experience freely whatever he desires without other consideration, nor does it
concern itsdlf whence the desire may originate.

The Hf that is of the All Light within him spesks to him differently, urging him to
discipline, to contral, his desires and his experience in ways that shdl be for the
benfit of the unfoldment of dl others and of his own interior being. Thus he seems
to have, spesking with him, two selves alower sdf and a higher sdf; the one
pulling outward to the periphery; the other pointing and pulling inward towards the



All Light centre of hisbeing. Thus he seemsto himsdf as being torn in two, crying
out in sorrow a the conflict within him, beset by doubt, humiliated by falure
whenever hefailsto obey the voice from within which he feds to be the higher. This
is the period, the phase of his growth, when he enters and labours on the path of
overcoming, of transcendence, of redemption.

This period of being may commence during mortd life, or may not be commenced
until after morta death; but come it must to every man, for he cannot forever remain
resstant to the pressure of the All Light within him. The universe of experienceis
designed in the Father’ s great wisdom with countless devices which will cause him
in due time to desire, with hiswhole being, to travel inward and upward, from the
unred towards the real, from darkness towards light.

That dl men may find the means the experience, to atain to such development isthe
purpose of atmospherea, of the atmospherean heavens of the earth, even asthe
primal purpose of the corpored experienceisto make the entity strong and secure
enough to aggregate forever to itsindividua consciousness.

Comes the time when the path of overcoming has been traversed to its end, when the
man who 0 long ago had seemed to be two saves at discord within him now finds
himsdf increasingly as one angle sdf. The All Light within the cirde of his entity

has grown to be agiant. It islike ashaft of brilliant light standing within him at the
very centre of his being. It floods outwards, presses outwards, permesting the centre
of him consciousness, which, as ever, isfocadized at the periphery, but now the two
have become one. The sdf that was himsdlf has become one with being filled by,
whoally possessad by, that saif which isthe All Light within him. He stands upright
asawholeman, asasngle | AM, his senses responsive to, and illumined by, the All
Light within, so that he sees, and hears, and knows, and comprehends, as never
before, the whole universe of being which fals within his cognisance.

All that was of past shadow in the days of his corpored and atmospherean life; dl
the heritage of the past, with which he was endowed & birth; dl that he since then
had gathered, ere he travelled the upward path—all has been transmuted, dissipated,
gone asif it had never been. The dense areas of his entity of times part are dll
illumined from within. Y et the circuit of his entity remains, firmer than ever before;
the scene of action, asit were, through which and in which are manifest and held dll
the growing talents and qudities of which heis capable.

Such isthe stage or state of one who is ready to enter etherea, where he knows for
thefirg time his full sdf, histrue sdf, and when hisred life begins. For thislifein
etherea, in which his consciousness expands without end or limit, dimension after
dimension, as he moves towards the Centre and Sum of All Being, dl that has gone
before has been but the formative and preparatory stage; a stage in which time has
no meaning, but growth and attainment are dl.

It shal be understood that in this gresat traverse of experience, of overcoming, of



transmutation, what has been accomplished is the progressive unveiling and
development of the red sdf, the etherean sdif, the soul, which held the potency of
the Father’s prima thought and which now stands & the threshold of fulfilment.

To the soul, as has been said, nothing can be added from without; only by the
expangon of the Father’ s presence reveding Himsdf in and through that being from
within. Nonethel ess the great traverses of experience through corporea and
amospherea have not been valudess. Though they have not contributed to the
individud, to the man, any quality as such, they have enabled the qudities and the
taents within him to grow greet, sharp, potent, strong in experience, in every dengity
of being from the lowest to the highest. The self that was himself in the days when
his consciousness was focdized in the dendities of corporea and atmospherea,
comprising within it the heritage of the past, has been transmuted wholly into
experience. What was of the ephemerd in it has been transmuted and is gone. What
was of thered within it is reveded in the growth of the talent of the completed man.

Thusit may be said indeed that the traverse of man from birth through mortaity and
through atmospherea to the threshold of the etherean edtate is an unveiling of hisred
being, and its development, in active, crestive labour, from atiny spark implanted to
amight shaft of light in which the All Person stands reveded, moving in cregtion, in
the uniqueness of that being which He Himsdlf sent forth.

Y et one thing of great importance shal be understood. It is sometimes said that man,
the individud, thus ataining to at-one-ment with the All Fether-Mother the All
Person, the One All Light, shdl in time merge therein as a drop in the ocean of

being, and, as an individud entity, ceaseto be. Thisis not so. The individud who
has thus regained the etherean state, from which his soul-light was sent forth, grows
more perfectly individud, stronger, and more secure in the individudity, which is

his. For the Father, the Central Source of Being, isforever beyond: beyond time and
gpace, which are His indruments, His servants, through which individuaity is made
manifest, diginct from the All, though held ever within it. Thus the individud,

forever expanding in his consciousness of the Sum of All Consciousness, cannot
attain it. The road lies ever open before him. With each growth in knowledge, the
knower, the individua man, grows the greeter, the more glorious, in his revelation of
the Father, of the knowledge of the magnitude of His Presence. Y &, at the same
time, with each such advance, the magnitude of the Father that he knows that he
knows not stretches over greater before him.

Anillugration may be given from the knowledge of man on earth of the corpored
world, which is histo explore and measure. When he knew but little of it, and that
only on the surface of things, he deemed he knew much. But now that he has begun
to uncover fresh magnitudes and dimengons, fresh wonders and mysteriesin
multitudinous new direction, with each step in discovery, the magnitude of the, as
yet, unknown opensillimitable beyond him, advancing in geometricd ratio to each
advancement in his knowledge.



Thus, then, may be seen some smdl part of the pageant of man he could not
accomplish of himsdlf or by himsdlf, but in which heisaded every step of the way
by those, now high-raised, who have made that traverse before him.

VI

OF THE THREE RESURRECTIONS

Asthere are three estates of being, so, too, are there three resurrections. They are
named resurrections because they are as the ladder up which man in soul ascendsto
the etherean relm of being whence his soul came forth. The three resurrections may
be named the first resurrection, the second resurrection and the third resurrection.

The first resurrection opens to al men beyond the gate of deeth. The second
resurrection must be worked for. The key to it isfaith in the Father, the All Person,
the One All Light, above dl else, combined with atrue desire to rise to higher
realms of being, from darknessinto light.

The third resurrection admits the soul of man to the etherean realm or sate of being.
Of many gradations is the ethered realm, according to the capacity and degree of the
soul’ s growth to reved the Father, but to al dike entry to etheredl requires absolute
purity of being, attained on completion of the path of overcoming, casting no

shadow.

Of thefirgt resurrection, consider the magnitude of the harvests of souls which rise
upward from the earth as from afield in which they were planted. Each year of the
order of ahundred million, more or less. Infifty years far more than inhabit the
mortd earth.

Consder dso the divergity of the grades and conditions thus rising from the earth
into the heavens of the firgt resurrection. The wise, and those so ignorant, damaged,
or diseased that they scarce know their own names, unstable as water, scarcely able
to maintain, without care and assstance, the continuity and integrity of the entity
whichisthers.

Condder those whose beings are whally illumined by faith, and those bound down
in the toils of reason and intellect gpplied to the excluson of al other senses,



believing that there is no life beyond the gate of desth. Consider dso the millions
bound in materidity, desring only to satisfy and pursue their materia needs and
desires, to seek their own advancement, and to increase their possessions. And those
a0, a another extreme of the scale, who are bound in belief to doctrines and to
dogmas which |lead them agtray, having no objective redity in the great universe of
being.

Condder aso those who have done great damage to others, even to millions of their
fellow men, increasing thereby the dark heritage of the earth, and those others whose
whole live have been dedicated and spent in working for the eevation of others,
sacrificing themselves in love, without thought of self. And then, too, the diversity of
taent, and of capacity in talent, running into channels and combinations more than
could be counted.

All these enter the firgt resurrection. Some only to pass through it swiftly to the
second resurrection, which they had entered in spirit even while on earth. Othersto
gpend, in terms of morta time, periods even of hundreds of years; periodsin which
time as men know it has little meaning, but change and growth upward, readinessto
rise, readiness to be aided to rise, are the only valid measures.

For dl these multitudes coming in their millions the firgt resurrection heavens

provide places suited to each one, according to their grade and condition. This
represents no arbitrary judgment placed upon them by the Father, or by any being
higher than they. In thisthey are, asit were, their own judges. The grade and nature
of their being which they had atained and developed while in mortd form isthe sole
arbiter of the condition and place within the first resurrection heavens in which they
find themsalves when their consciousness has awakened to the atmospherean state of
being fallowing their trangtion to it.

It isobsaervable as alaw of being thet dl things have their placesin which, by their
nature, or by their function, they are, asit were, focussed and locdized. Even o isit
with dl the rdigions now exigting among men on earth, and with al other
aggregdtions of thought-forces, which have been given sufficient power, through the
cregtive thought of angels and men, that they have a potent subjective existence. All
these have thar places, their anchorages, within one or other grade of the first
resurrection heavens, such places reflecting subjectively the nature and the grading
of the thought-forces of belief and alegiance which brought them into being and
have since built and maintained them. To such subjective conditions, according to
grade, go those whole beings, during life and at the time of mortal degth, are
strongly atuned to them.

In this redlm of being none in this day are bound save by themsdves, by their own
incapacity to rise, by their ignorance that it is possible for them to rise, perchance by
the absence within them of any desireto rise. Such must be and will be rescued by
those in redms above them in the Father’ stime, the time of All Wisdom, when it is
recorded that they are ripe for rescue ready to respond to those who can help them,



and to leave, with relief growing into wonder and delight, the conditionsin which
they have been for so long.

Those others who are capable, by virtue of agreater grade of growth, of becoming
dissatidfied with their surroundings, eager and desirous of rising above them, but
know not where to turn or how to go—to these dso help is available from those
congtantly watchful to respond to the cdl of the soul aspiring upward. Thus, to such,
the bondage of fase belief, the bondage of illuson, hasrdatively little power to hold
them. They become aware that it is not, and cannot be, the highest conception of
being, even in the limited capacity of understanding to which their souls have
attained. They are as those who, having been taught to beieveinagod and in certain
doctrines centred upon him, have found that his exigenceis anilluson, that the
claims made are basdless, and that the powers claimed cannot be substantiated. Then
are those who have thus attained to freedom ready to respond to those from higher
rellms who can point the way to the higher conception of being they long for.

It should be understood, therefore, that the first resurrection heavens, so far from
being ajudgment placed upon any, is a place formed and governed inits provison
by the love of the All Father-Mother, who provides it as a second womb for those
who, during mortd life, have not attained cagpacity to enter and dwell in any higher
relm of being. That there is great sorrow in the firgt resurrection heavensistrue.
That thereis great darknessthere istrue. That there is despair there istrue. But these
conditions are those of the souls who enter within them, they are imposed upon them
by the very nature of their beings; by themsdves; by what they have made of
themselves; by what they have become, and not by any other judgment whatever
upon them.

At the other end of the scale within the first resurrection heavens are places so high
in grade, so beautiful, so full of light, that to any mortal who found himsdf in them
they would seem indeed to be places of wonder and ddlight. So them seem, in fact,
to many who dwell in them, whether they have entered them direct after deeth, or
after aperiod in lower conditions during which they have risen to the onein which
they now find themselves. Nonethedess, with al the opportunity of employment
found there for talent and invention, and for the souls expresson in numberless
ways, there comes atime when they who dwell there find they have come to the end
of its possibilities. Then they, too, turn their souls upward, caling with their whole
soul. Such calls, when they are recorded in rellms above, are heard and answered in
ways which prove beyond gainsaying that there isindeed a place, a condition, far
higher, far more potent, from which roadways of advance lead ever upward without
end or limit.

Thisredm, so spoken, is the realm of the heavens of the second resurrection, known
to some asthefirg state of the Organic relms of being. It reaches, in space, from
above the heavens of the firgt resurrection to the boundary of the earth’s
amaospherean vortex.



To this ream, the Organic ream within the atmospherean heavens of the earth, it has
been said that the requirement of entry is a readiness, a Sncere desire which will
brook no refusdl, to learn to grow in faith in the One Supreme Being, the All Person,
the Almighty, Jehovih. Thusit is said: Without an All Person, none have risen, nor
can any ever rise beyond the highest limit of the first resurrection, no matter how
grest their learning or their power within that redm of being.

At this point it may be asked: How isit that faith is accorded such a power? Is not
faith, adenid of man'sreason and judgment? Isit not, therefore, a step backward on
the unfolding peth of life-expresson? Is not knowledge superior to faith? The

answer isthat knowledge and faith, faith and knowledge are as twin instruments of
man’'s atainment in spirit. By neither the one nor the other aone does man advance.

It has been said: in darknessfaith, in light knowledge. This reveds atruth which
man proves for himsdf, not once and there an end, but time after time, even when he
has advanced far in the gradesin ethered realms.

Fathisataent to the power of whichthereis no end. When knowledge fdters and
fals, then faith stepsin. From the state of knowledge, faith leads on, crossing the
gulf between the former state of knowledge and a higher state of knowledge beyond.
Thus faith leads the way to knowledge, and knowledge provides, with each advance,
asurer, more inviolable foundation from which faith may carry the soul into fresh
knowledge through the chalenge of experience.

Isit not evident even on earth that the capacity for faith is one of the greatest of
tdents? Were man to rely on knowledge aone he would atain nothing. It isfaith in
himsdlf, in the first tage; faith in his mother or father or some other, that enables
him to step forward and conquer the gulf of darkness, the task, the adventure, which
is beyond his experience because it has not yet been essayed. Even so, right through
mortd life, the capacity of aman to have faith, in himsdf, in acause, in aleader, or
in some other, is a paramount factor in his achievements.

Faith of this order, leading aways to fresh knowledge, leading dways to further tests
of faith, and thus to further knowledge, is sufficient for man to live afull lifein the
morta redm and in the first resurrection heavens of being. Y et faith of thisorder is
by its nature divisive, having many objects, and not least the self of aman himsdf,
which brings him into conflict with others whose faiths have different anchorages of
agmilar order. The result, then, of faith expressed at thislevd isto advance man's
knowledge and make him proud and powerful, so that he builds organisations of
power which are at variance with, and antagonitic to, others built by other
individuas and other groups. Thisisto be seen on earth today, not only in religious
groups, but in raciaisms and nationadisms and causes of every kind, which men have
placed their faith in and have built up, by the power of faith.

Such conditions have no place in the second resurrection heavens, the first Organic
realm of being. In that realm there is but one alegiance: to the Father, Jehovih, the |



AM, the All Light: under many names, but with one centrd meaning: The Supreme
Being, the Whole Compriser, the Great Whole. All who enter the Organic redm of
being do so because of their sSincere desire to rise towards the place of everlasting
light, and have learned to know that only through faith in the Father, the All One,
can the progress in harmony required upon the journey be achieved.

In the Organic redm of being harmony is aruling condition out of which, upon the
base of love, wisdom and power, far beyond mortal conception, are directed to the
elevation of dl men, both to those within the second resurrection heavens and to
those below them in the firdt resurrection heavens and on the morta earth.

From this great redm of being comesto mortasdl that isinstrumentsin quickening
tdent, invention, discovery, the advancement of man’'s knowledge, and with thisaso
the congant ingpiration that he may, if he will, use dl that he thus gainsfor the
advancement, the emancipation, and the upliftment in terms of red vaues of himsdf
and of al others. Hereisto be found the source of the fountain of man's aspiration,
of his desire to do good rather than evil, and his ability to digtinguish the one from
the other.

Through the line of the soul-light does such inspiration come to the soul of man, for
the second resurrection heavens of the earth, the first Organic ream of being, are
one in thiswith the ethered realms of being which interpenetrate and surround the
earth and with which man’s soul islinked.

From the second resurrection realm come they who have the elevation, the
guardianship and the unfoldment of al below them in their charge. It isalaw of
being, with which they are one that the higher forever lift up the lower. Asthosein
the ethered redms of being ad, sustain and direct dl in relms below them, in this
acting as the Father’ s instruments by His presence directly within them; as the Father
isthe mover and sugtainer of dl within the universe of His being; so, according to
their measure, do they in the second resurrection heavens of the earth fulfil their part
in raising up the earth’s harvest. Forever they lift up those who sumble and fdll;
direct those who have lost their way; give courage and resolution to those who
doubt; seek those who turn aside from the Way, following them even to the very
depth of al darkness that they may be lifted up in the time of desperation; sustaining
those who are borne down and despairing under the weight of their burdens. Y et
more: when the times are ripe, they go to those who are ready for rescue, ready for
ad, eager for release, and lifting them up to a place and a condition where the
Father’slight is as an overpowering presence, they present to them the proofs that
each soul has awaited. In such times aso are the burdens that are borne by the souls
thus brought lifted from them, transmuted by the power of the Father’ s love, freeing
them to go forward with the task of redemption and of overcoming.

In like manner, no less, are helped those who cannot help themsalves; those bound in
bondage of the darkness which they have gathered about them during mortd life or
when within the heavens of the first resurrection; those also, too helpless, too



ignorant, to know of the Father or any redlm other than that in which they find
themsalves. To them come they who are of great wisdom and power, and with alove
beyond morta conceptions of love, and they gather them in tenderly, and oft-times
by strategy and great cunning that they may be delivered to fresh places, fresh
plateaux in the amospherean heavens, with guardians, physicians and teachers
sufficient to unfold them, and hed them, and guide them that they may take their
places on the path of overcoming, the path of everlasting resurrection.

VII

OF EVIL AND SUFFERING

With the Father, evil and good are terms without meaning. He is the Whole, the All,
the Supreme Standard. In and by His Presence isreveded All Truth. But to man
good and evil are termsthat have meaning. They have redity to him because they
gpeak to him of thered.

To travel from darkness towards All Light is called good, for by it, upon that
roadway, the consciousness and the individuaity of man expand and unfold in ever
increasing wisdom, love and power, in every dtribute and talent which the Fether
has given, in new creation, beyond man’'s imagination.

To travel away from the Father, whether knowingly or without one's knowledge, is
cdled evil. It isasif aman wereto turn his back upon the light of day and travel
downwards into the degpening darkness of a cavern until the spark of All Light
within him could no longer be held manifest, and had to be withdrawn from him, as
from avessd no longer ableto containit.

To gpproximate towards All Light, towards the Father, is the measure of goodness,
and none may debar any man fromiit, if he so wills, either on earth or in heaven, for
light has power over darkness.

The degree, in which aman turns aside from the way, preferring the path that leads
downward, isamessure of evil, as men term evil. The degree in which men
persuade other men to follow the same course downward is a measure of evil. The
degree in which men creste conditions by which others are incited to travel
downward, or hindered from travelling upward on the path of All Light, isathird



measure of evil.

It will be observed, then, that good and evil are as directions of travel. All that leads
or tends upward towards All Light is good, and dl that tends or leads downward
away from All Light isevil. Smilarly, al that quickens and aids the growth of man's
interior being, of the All Light within him, so thet it permeates and possesses more
and more the individua man, illumining him from within, is good. While,

conversdly, dl that feeds the individud sdlf so that the man grows more and more
closed upon himsdlf, upon the sdif that is himsdlf, closing the door againgt the All
Light within, is evil for that man.

Congder further this matter of direction as a measure of good and evil within the
gphere of man’'s existence.

In the silence the Father’ s Voice spake, and yet speaks. In the illness, from the
dillness, of His Presence His thought goes forth with power, cresting, setting all
thingsin motion. The All Motion was and is and ever shdl be His speech. It was as
if the universe of being heard and obeyed the voice of the All One. His thought,
going forth with power, was revesled in energy set in maotion, given shape and form,
pattern and direction, in orbits and rhythms beyond number. Thus came into being
al the dements which man may know and measure, from the most primd to the
most complex, aggregating, segregating, drawing together into areas and groups, and
into bodies and combinations beyond number, driving them forth in orbits and
roadways, moving asif held within the pulse of the thought of the Father within the
ambit of His Person.

Such, in the weak language of words, was and is and ever shdl be the way of
cregtion, of the universe of being in whose great etates of consciousness man, first
asamorta, second as an amospherean, and findly as an etherean, fulfills his
exisgence. Such dso isthe universe which men see and measure in part, the universe
of sunsand stars, of solar systems, of galaxies, of new worlds forming, of old worlds
going out of being, the whole in motion, endless, changing from one date to another,
under continual transformation.

It will be seen that, even in this, motion may be discerned to have purpose and
direction.

In the slence the Father spoke and yet speaks. It was asif He said: Let there be
others, persons within My Person, who may share with Me this glory, creating, as
creators under Me, by virtue of My direct presence in them. That they understand all
things, they shdl be brought into being a the farthest limit in which My
consciousness is manifest, and travel thence towards Me, towards the summit of All
Knowledge, enriching themsdlves with al experience upon the way. Thus, when
man was brought into being, he too had a direction, to follow which was life without
limit and to deny which was and isto fal out of being.



That life might be thus manifest and devel oped to become conscious, capable of
sdf-knowledge, capable of individudity, conditions were created aswombsin

which life might be engrafted. It was and is to provide such conditions on the

frontier of light and darkness, between consciousness and non-consciousness, a the
zero of entity, that innumerable worlds, such as this world, were and are brought into
being, of kinds and natures beyond man’s imagination. For the earth is not the sole
place in the universe through which life springs into existence. It is but one of
countless others that have been before the world was, and of others unending that
shdl comeinto existence after the world, the mortal earth, has fulfilled its purpose,
yielded up its last harvest, and gone into dissolution.

The nature of creation has dready been touched upon: Firg, the creation of
conditions, the womb, asit were, a the farthest from All Light, in which life should
be manifest; second, when the womb thus formed was ripe, the engraftment within it
of life, asthe Father’ s thought taking shape, with power over the elements,
moulding, creating, setting them in motion, so that the prima forms of life were
edtablished; following this, the transformation of these formsinto new forms, ever
more complex, ever more capable of becoming the vehicles of consciousness;
findly, the arrival, through this creative process, of forms of life able to be
crystdlized into separateness out of the group-life, given individudity, becoming
persons. The third stage was and is the engraftment of the capacity for everlagting
life, of the etherean ray of being, the soul-light, within the vessdls thus provided.
Then man stood upright on the earth.

Because man was crystd|lized into separateness and had become a person, with
individudity in his own right, he had and has liberty to choose his own direction.
Such liberty belongs to no anima on earth, for they are held within their order. But
man has this liberty and he cannot escape fromiit.

For atime man, thus brought into being in every division of the earth, many in
number, was held, asit were, under the shaft of adirective light that he might know
how to live, and might not, by losing hisway in the intricacies of existence, teke the
downward path without knowing, and thus fal out of being, losing hisidentity. For
at thistime man’s hold on the heritage of everlagting life was but newborn and very
frall.

Came the time when man, prospering thus under direction, was cgpable of advancing
towards greater respongbility, new experience, by which he might ascend with
strength and knowledge, not led wholly as a child, but as one grown able to know
and choose between light and darkness, thus commencing, for himsalf, his conscious
ascent towards the Father.

How shdl the child not make errors when left to prove himself? How shal those
who stand with but one foot on the threshold of wisdom not go astray? How shall
they who are given the freedom to develop themsealves, responding to their
surroundings according to their desires, not find their desires overpowering them a



times; finding, too, the desire to make themsalves yet more sovereign in the exercise
and development of dl that their desires prompt them to do? In thisway error and
evil and what men call sn came upon the earth, and grew, being fed, by virtue of the
creative thought thus built up by millions, asthey essayed dl the roads of

experience, including those that led downward.

Thus deprived, by their own actions, of the ability to hear and heed the voice of All
Light within them, men created on earth, and in the lower heavens of the earth to
which they rose after desth, conditions of grest darkness. These conditions held man
in bondage. Nonetheless at no time was the way closed againgt those who were
ready to rise, ready to be aided, ready to reach upward toward the second and higher
resurrections.

The conditions, which thus held men in bondage, were partly those created by man
asamortd and as an aamospherean in the exercise of hisliberty to find his direction,
and enter into experience, living life, ashe desred to live it. Suchwasand isthe
nature of the darkness and bondage upon man on earth in this day and upon those
who have ascended into the heavens of the first resurrection.

Let it not be thought that the suffering thus undergone is without reason or benefit.
By man’s experience, by his entering upon it, heis strengthened grestly in soul,
made resolute, built up in courage, in patience, and in persstence, by his overcoming
of it. Step by step he builds up within himsdf the power to discipline and rule over
his own thoughts, words, acts, and desires so that, little by little, he becomes truly
capable of

Knowing the right path and travelling upward upon it. More, he becomes capable,
both in wisdom and in strength, of pointing the way to others and of helping them
upward. Forgiveness, compassion and love grow greater within him, and he stands
upright, enriched by al he has gone through.

Nor isthisdl, for on the pathway of his overcoming he has perforce encountered
and been engaged in much that was not of his creeting, nor of his desire to enter, but
which belonged to time past, being created by others before him; even, in some
measure, by others who were brought into being on some other world before the
earth was. In thisact of transmutation, as he travels upward, he becomes, though he
knows it not, avery redeemer, taking upon himself the bondage of others and, by his
overcoming of it, making it asif it had never been.

VIHI

OF THE REDEMPTION OF DARKNESS



The degtiny of man isto travel upward forever towards the All Perfect,
understanding al below him. He travels from ignorance towards All Knowledge;
from darkness towards All Light; from helplessness towards All Power; from love
turned inward, nurturing the sdf thet is himsdlf only, towards love turned inward
towards the Father and away from self, and outward towards al beings and al things
within the created universe.

Before man can do this he must first know the opposites. How can he know wisdom,
save he has been bound in ignorance? How can he know strength, save he hasfirgt
been helpless? How can he know love, save he dso know hate? How can he know
kindness, save he know cruelty? How can he know sympathy and compassion and
tenderness, save he has suffered under indifference? How can he know bliss, save he
has known suffering and sorrow? How can he know job, save he has known grief?
How can he know justice and mercy, save he has suffered the deep wrong of
inustice? How shal he know courage save he has fdt fear? How shdl he know the
power of love, power proceeding from love, moved by love, heding, creating, lifting
up, save he know power set in motion by anger, hurting, desiring to destroy? Above
al, how can he know the difference between All Light and the darkness of man’s
judgment; between the power of the All One, the Father, and the power of man
deeming himsdf to be sdf- sufficient, unless he shdl have pursued the course of his
sdf-will toitslimit and found himsdlf utterly insufficient, his reason helpless, as

before ablank wall, al his powers at nothing before the power of that which he
knows nat, but is greater than himself?

Were man to be told of these things they would not be truly his knomedge. The time
would come when he might have reservations, perchance even disbelieving their
exisence. Were he to be taught of them by inspiration of so strong an order that he
experienced them subjectively, they would sill not be engraven upon his experience.
His knowledge of them would be subjective gtill. This knowledge must be made
objective in man, part of hisvery being and indissoluble from it, before he can
become in full measure the vessdl of the Father’ s wisdom, love and power. Were he
to enter etherea without this knowledge he would be as one who did not know the
foundations of existence. He could only say, if asked: “I have been told”; or,
perchance” | believe that these things are 0.” Thus dl men must gain this
knowledge at first hand for themsalvesin the experience of their own beings.

That this might be was the earth crested asit is, and man given individudity within

it and liberty upon it to exercise hiswill and to pursueit to whatever limit he desires.
Thus does he learn dso another truth, which was and is that the Father has set
sentingls upon every side of the way which leads upward, that man may know when
he diverges. Among these sentinels are pain, disease, suffering and sorrow, al of
which man encountersin growing measure if he turns aside from the Way, the path
that leads upward.



Thus pursuing hisway according to his own will and desires, and according dso to
the pressures upon him —those into which he entered at birth and those which
surround him, both of earth and of atmaosphereg, dl the days of hislife—man enters
deeply into the redemptive burden of the earth. If heis of high grade he addslittle to
that burden; rather he rdlievesit. But if he be of less grade, so that he is subjective to
the darkness, he will increase the burden while on earth and aso when he enters
atmospherea, doing injury to others, both directly by his thoughts, words and
actions, and indirectly because of the power of the conditionswhich heis
ingrumenta in creating or Seiting in motion.

It will be understood that men on earth and in atmospherea can be placed in three
categories at any one moment. Of these categories, two embrace those who are
victims of the acts of others, while the third category comprises the inflictors of
injuries.

Those who suffer injury may be divided into two classes: of the firgt class, those
who, being strong in spirit, grown in grade, are not ruled over by the injury, but rule
over it. The injury does not turn them downward or aside from the Way, the upward
path; rather it srengthenstheir resolution to travel it. They suffer under the injury

but to transmute it.

When such a man enters atmospherea he does not linger in the first resurrection. His
grade swiftly takes him beyond it, to the second resurrection, the first Organic redim
of being. In due time, when the timeis ripe for aid to be given, when it can be
effective, he will be ingrumenta in helping upward those who injured him. The link
between him and them remains in the memories of both, even though seemingly
forgotten over long periods of time, for it is of the nature of love, thelove of All
Light, and isreveded as such in due time.

Consgder now the case of the man who isinjured, whose grade and growth and
grength of spirit is insufficient to enable him to transcend the injury and its effect
upon him. The result in the case of that man is to place him under bondage according
to the nature of the injury done him and the conditionsit created. It may be heis
turned aside from the upward path, travelling downward for a season into the
darkness, thereby imposing upon himself added burdens which make yet more
difficult his return to the upward path. Or, perhaps, he is dready travelling the
downward path, in which case the injury done him will increase the darkness of his
condition, holding him more deeply in thrall to the bondage in which he is labouring,
and which perchance, had he not been thusinjured, he might be on the point of
commencing to overcome.

Such men, thus injured by the thoughts, words or actions of others and by the
conditions they have st in mation, exist in sufficient numbers on earth, but in very
great numbersin the lower grades of the atmospherea heavens of the first
resurrection. Such men, so bound, so handicapped, by anger, by injury, by
ignorance, by error taught for truth, by countless such causes and combinations of



them, cannot rise of themsealves, they must be rescued.

Thisisthe task of grest companies, oft-times many millionsin number, from the
second resurrection heavens, who find means to reach them and take them away,
elther with or without their knowledge, to places where they can be restored. Here
they are hedled, taught, trained, given employment with greet delight, developed in
their faculties and taents, so that they become strong and full of ddlight. There, too,
are they disciplined in the rule of life in those Organic heavens, which isthat none
labour by themsdlves, of themsdlves, for themsalves, but dl [abour in the name and
under the will and direction of the Father, whose voice there is heard and known
within the soul. By this means do those who dwell there, and those who are brought
there, learn to develop themselves in every possible way in working for the evation
of others, the while overcoming the limitations which had been theirs ere they were
brought to that place.

Of the injured, thus rescued, this aso shal be said: that if those who injured them
are yet below the second resurrection heavens, either in atmospherea or on earth,

they who were thus injured will be among those who, in time to come, shal lift up
those who injured them.

The third category may now be considered, namely those who injure others by their
thoughts, words, or acts, or by the conditions these cregte, or which are by them set
in mation. In this it matters not whether the injury done is by intention or is done
without their knowledge, for the effects in each case is the same. Nonetheless, where
injury is done by intent, the burden upon the doer is greater, being engraved deeply
upon his experience. Whereas in the case where injury is done without knowledge,
the knowledge of it will not come to the doer perchancettill long after. But come it
must.

Such aman, or such groups of men, thus doing injury to others, entail no lesslike
injury upon themselves. They, too, travel downward in the grades, for they have
turned asde from the Way in their self-seeking, or by reason of the conditions of
darkness to which they themselves are subjective.

As has been said, these conditions may be of many orders related to the past heritage
of man on earth. They include both the negative darkness of ignorance and darkness
in its pogtive form of thought-forces founded upon error, built up by the indulgence
of angdls and mortals in the dark oppostes.

Thus do those thus pursuing their course pursue it to the end, that is, to the point at
which they become broken down in sorrow and misery and helplessness and failure
amidst the ruin of the objectives for which they had striven. They, too, cannot rise
from the conditions in which they have thus bound themsalves, for the farther they
travelled away from All Light on the path that leads downward, the less were they
able to discern or to respond to that light, or even find the capacity to believe that
suchalight exigts, iill lessto cdl to the All Light, the Fether, for rescue.



Nonetheless their condition of sorrow, of anguish, of darkness, uttered its own call
ceasdledy, 0 that it was recorded in high heaven. Then, when the time isripe for
aid to be given and received—when rescue is desired above dl ese, in degp humility
of soul—then is help sent. They, too, are carried up to a place prepared to receive
them, a place prepared by millions of the Father’ s sons and daughters in the second
resurrection heavens. To this place they are brought, and held within the hedling

light of the Father’ s living presence, there held and revedled in greet power.

Under thislight they see themselves for the firgt time asin truth they are. The whole
of their past lies open before them in the magnitude of its darkness and in the
consequences that have flowed out upon others through al that was done. Then are
they broken down utterly, in the pride that had been theirs. Then isthe faith in All
Light, whose existence they had mocked and denied in their liveson earth and in
heaven, made red within their beings. For such isthe light thus held in that place
that proof of itsredlity and its power is rendered with such magesty that none can
gainsay it, or could find the desre to gainsay.

So purged, so held, inthelight of that place, they know the Father and hear His
Voice pesking to them in the sllence of their souls.

It isasif the Voice has said " Come, my children. Long have you been awaited. Long
have you tarried in the darkness on your way to me whom you knew not. Y €,
though you knew me nat, | knew you. By virtue of my lifein you did you draw from
me the power, in cagpacity, in judgement, and in will, to do what you did. Though
you knew it nat, in this you were my servants after dl. Y ou were as quarrymen who
entered deeply into the darkness of the past, carrying it upon your shoulders and
bringing it with you to me when your career in the darkness had ended. Now, in this
holy place, | absolve you by my love, and through my very presence | lift from you
the burden of the darkness, into which you had entered, dl unknowing, in my
service. And when you are purged of it and stand clear, you shdl be aided and
ingructed in how its whole burden shal be undone, transmuted, dissipated, till itis
asif it had never been. Thus you shdl go forward, tempered in experience, purged in
the fires of great sorrow and greet trid, to become great workersto lift up your
felows who have suffered under your actions, that they may be set and raised on the
upward path of my resurrections.”

In answer to the Father’ s Voice it was as if one spoke within the greet light of that
assembly; one as if bowed down in the mgesty of that light, yet emboldened and
enabled to speak by the power of the Father’ slove.” O Father, we perceive thy
wisdom and thy love, which were hidden from us in those days when we went forth
to do our wills as we conceived them, believing oursaves to be our own to direct as
we wished, not knowing we were thine, nor knowing that thou art. Had we known
then, O Father, what we know now, we could not have done what we did. We
perceive that in thy wisdom and thy love thou has enabled us to become thy
labourers without our knowing it. When we had thus gone to the limit of our
capacity to endure, thou didst rescue us with thy mighty power. And now thou hast



raised from our shoulders al the burden that was our burden, which we now see was
thy burden in us, and thou hast absolved it forever by thy love. Nevermore shal we
turn aside from thy path, O Father. Thou hast proven thysdlf to us, reveding thysdf

in the light of thy presence and in thy transcendent wisdom, love and power, and
thou hast revealed to us dso what it isto know thee and be one with thee, in thy
hogtsin this place, labouring for thee. And thou hast placed us among them and
shown us the Way. Now will wetravel it forever, O Father. Now will wejoin in the
great companies of thy children who labour for thee in thy light, moved by thy love,
reveding thee forever as thy presence grows grester within us.”

In such manner is the redemptive work undertaken and fulfilled within the earth and
its aimospherean heavens. By this meansis the darkness of the past forever being
penetrated, transmuted, dissipated, that where darkness wasin dominion All Light
may rule. Thusis the redemptive burden which the present is adding also being dedlt
with, a process which will continuetill, in the cycles of time, dl the redemptive
burden has been lifted and the grest light of the second resurrection heavens, of the
Organic ream of being, draws very close to man on earth, so thet he lives and grows
and fulfils free of the bondages, free of the consequences of error and ignorance
which now entail upon him disease and suffering and premature death.

In this labour, never ceasing since the earth was and man with the heritage of
everlagting life came into being, it is possible for morta man to take a conscious and
effective part. Of thismore |ater.

Let it be known that thislaw of being holds good, in the atmospherean heaven even
as on the earth: that if a man injures another, whether by intent or not, to that other
he is bound. In time to come, whether that time be long or short, that injury must be
redeemed. In this, as has been shown, oft-timesthe injured is the redeemer, being
among those who rescue, lift up and release him by whom the injury was done. And
in that time when the two meet face to face, without shadow between them, then is
that which had been done as if it had never been. Its past is blotted out forever,
without power to hurt, or to cause sorrow, or pain. More, it has become a cause of
joy, for that link which lay between the two, the injurer and the injured, has become
alink of love, aproven bond of great power, whose glory shdl unfold intime to
come.

Let this aso be known and ever remembered. Man, of himself, does nothing,
accomplishes nothing, in the realms of the real, nor does he redeem the darkness of
himsdf or by himsdf. It isthe Fether, by His presence in him, His direct presence
working, moving, acting, that redeems and absolves by Hislove, dl that was, is, or
ever shdl be of shadow.



IX

OF REASON AND OF INSPIRATION

Within man’s being are two attributes so centrd that by the degree of their growth
relative to one another they rule in large measure over the expression of dl other
attributes he has. These two attributes are to recelve and to impart. They are known
by name as Om and Na: names held in reverence by al who are entrusted with that
knowledge, not lightly to be spoken.

To spesk of Om as the feminine principle and of Na as the masculine principle, or of
the one as negative and of the other as positive, is but to gpproximate only in smal
measure to the greatness of these two attributes, which stand as two centra
principles within the universe of being. Greet istheir power within al crestion, far
surpassing the comprehension of man, or of angel within the heavens of the earth.

By the power of Om puit forth is the power of Na drawn forth in manifestation, the
one as it were satting in motion the other. From which it will be understood that, in
manifestation, Om has priority, setting in motion the power of Na. Yet both are, in
fact, co-equa and complimentary, one within asingle whole, and their presence
pervades dl things in which life and motion are manifest.

In man the attribute of Nais normaly transcendent. In women the attribute of Om is
normally transcendent. In every person the powers of Om and Naréative to one
another are determined by the pre-natal conditions governing his or her birth. The
date of rdative imbaance thus resulting may endure even up to the summit of the
second resurrection realm of being, though in lessening measure as the grade of
growth advances.

At entrance into etherea the balance of Om and Na in the being becomes complete.
Thus the man or woman becomes a complete being, as he or she was not complete
before. Nonetheless the man remains a man and the woman awoman in their
completed, etherean form.

By the presence of Om in man is he cgpable of recaiving inspiration and of
digtinguishing the red from the unred, seeing and feding and knowing beyond the
surface appearance of things.

By the presence of Nain man is he made able to reflect, to reason, to andyse, to
compare, to proceed deductively and inductively, to expresslogic. When the
presence of Nais superabundant in aman his reason is dominant. His powers of



logic and andysis become very great. He can deduce powerfully and accurately from
the data his exterior senses have assembled. But, having little insght, he seeslittle
below the surface of things and his judgment is superficid. He can take account only
of the facts he can see and know. Heisill-equipped to take account of the facts and
conditions of which he does not yet know, notwithstanding that these may be the
decisve factorsin his undertaking and may even make vaueless, because unred, the
whole edifice of thought which he has by reason and logic and andys's thus erected.

If such aman isascientis, or historian, or philosopher, or in government, or in
business, or smply fulfilling his function as a parent, he will be a best superficid,
lacking insght, unequa to developing the fullness of the tasks which are his.

The man in whom the power of Om iswell developed so dso his capacity to receive
ingpiration. Because of this he hasingght. Thus he is able to see beyond the apparent
facts, more nearly to the root of the matter; to discern the cause behind the
gppearance; to distinguish aso more sharply what is sgnificant from what is not.
When his reason, working upon the facts presented, the data assembled, can proceed
no further, the presence of Om within him enables him to percaeive aline of advance.

It will be understood therefore that the power of Om and the power of Naare astwin
powers upon the unfolding pathway of discovery, no matter what the field in which
the advance of knowledge is sought.

The more interior the nature of the study, the more the data transcend or lie beyond
thefidld of man’s externa senses and their cgpacity to analyse, to measure and
record, the more must man, if he will advance his knowledge, proceed by
ingpiration, seeking to develop in himsdlf the power of Om, which isthere within
him awaiting development. For it shal be sad that though man cannot attain
completeness of being before he enters the etherean estate, he can, even while on
earth, approximate closdy to the baance of Om and Nawithin him.

It may be understood therefore that as faith and knowledge stood as the twin
ingruments of man’s advance towards the Father upon the path of spiritua
unfoldment, so too do the powers of Om and Na within him stand as the twin
ingruments by which he may advance in his exploration and knowledge of the
phenomend universe without end or limit.

It shdl further be understood that as faith had the initiative in respect of each
advance towards spiritua knowledge, towards knowledge of the real, so dso does
the power of Om hold theinitiative in every advance in man’s undersanding of the
universein which hisbeing is st.

In this day man’s reason, working through the andytica method, the disciplines
employed by reason in deduction and induction, has grown to be a giant. Those who
wield it with great power have assumed priority of place asthe arbiters of man's
understanding. Thereis, they say, nothing that reason cannot solve, and that those



who woud advance into realms beyond man’ s capacity to reason and measure are
pursuing illusons and are prisoners of fancy and of superdtition. Thus man’s
progressin al those realms of knowledge which are beyond the reach of man's
powers of reason, and in which causes lie beyond man's capacity to anayse and
explain with his external senses, are discounted and held in abeyance, much to man's
detriment.

The time is now come when man’'s needs are such, when the pressures upon him are
such, both upon individuas and upon his societies, that the balance must be
redresses, S0 that the powers of ingpiration and reason stand co-equd, Side by side,
as the twin instruments of man’s advance in the art and science of living.

The first and most important step forward is to be enabled to distinguish clearly
between the grades and origins of man’sinspiration. For the inspiration that comes
to man is of many orders and from many sources. Were man to treat them al as of
equa merit he would presently be overwhelmed in folly and darkness. It is because
this came about in past times that reason has gained its present rule and pre-
eminence. That man may disinguish sharply between the different kinds of
ingpiration upon his these words are written.

The ingpirations that come to man may be marshdled in five orders, according to
their source of origin.

The first order of ingpiration comprises the impulses that man receives through the
living mechanism of his own corpored body. Among these are hunger, and sexud
desire, and pleasures of dl kinds derived through the impulses excited through the
senses of hearing, sight, sound, smell and touch. Of these the greatest and strongest
inspirations are the impulses of gppetite, sex and, in this day, narcotics. Many men
areruled by these to their detriment, for while thus ruled over by their bodies they
are blind and deef to reason and to the higher orders of inspiration.

The second order of inspiration is that which man derives from dl things and
persons around about him. From al these he receives inspiration according to the
development of the power of Om within him. By virtue of the power of Om he
draws from them the inwardness of what they have to give, meaning by inwardness
of what they haveto give

which lies degper than form or colour or speech as such, and is of the impact of the
red nature of the object upon his senses. In this, reason haslittle part to play, for the
impulse of the ingpiration thus received stands outside and beyond the power of
reason to analyse or evoke. Examples of this are the ingpiration received from music
and from al sounds, from the beauty of flowers and birds and dl crested things, and
from the words of others and from what they communicate, as by painting and
writing and dancing.

All these express, in fact, the power of thought. All the objects of nature from which
man draws inspiration are the Father’ s thought, manifest within them according to



Hisinfinite invention and the wonder of His purpose reveded in ther functioning.
Thusfrom dl these man received inspiration indirectly from the Fether. All that he
recaives asingpiration from hisfdlow man isadso of the nature of thought, given
form, made objective in words, or in act, or in behaviour.

In the maiter of ingpiration from the cregtions no man can go far wrong. It will
enlarge his underganding; magnify his awe and hislove for the Almighty. But the
ingpiration man received from his fellow man should be judged asto its vaue by
whether it leads him forward on the upward path, the path of overcoming, or leads
him aside from the Way, or upon the downward path, increasing his bondage. It is
not hard for man to distinguish between one and the other, once he has had the Way
Set before him.

The third order of ingpiration to which man is open and subject isthe ingpiration
received by him from the first resurrection heavens, the lowest heavens of
atimospherea. Thisinspiration is ever present with him in dl that he thinks, spesks
and does, by night and day, waking and deeping, for this ream of being presses
closgly on man, so that he is never gpart from it while in morta form.

As has been said, within the lower heavens, adjacent to the mortal realm and
interpenetrating it, are to be found dl the accumulated thought-forces of the past that
are dill undisspated and unredeemed, together with those thought-forces of amass
order which are continualy being added and built up by the thoughts and acts of
men in this day.

Within thisredm islittle truth and much error; little of thered, much of illuson;
little of light, much of darkness; little thet lifts man up on the path of overcoming,
but much that will entice him downward on the path of declenson. Y et man is not
bound to heed this inspiration or to obey it, even though he cannot wholly insulate
himsdf from it while dill in forma form. He has within him the most potent fact of
his exigtence—the light of his own soul. He has aso the capacity, according to his
grade of growth upon the upward path, to receive and respond to inspiration of a
higher order. This, if he will heed it and give it power within him, will hold him free
from that which is of alower order. He has aso, according to his grade, angdlic
guardians and inspirers, of which more shdl be said later. If they are of the Organic
realm of being they have power to shied him from the impact of the ingpiration and
of the impulses of the lower heavens, provided he is willing to heed them.

For man to stand free of the ingpiration of the lower heavens, aware of itsimpulses
perchance, but ruling over them by virtue of the grade of growth of hisbeing, isa
firgt potent step upon the path of overcoming. In this matter it is of greet service to
man for him to know of the existence of the atmospherean heavens of the first
resurrection, to know of the inspiration that comes from it to him, and to be able to
diginguish it dearly whenever it impinges upon him.

Asaguideto him to ditinguish, this may be said: ingpiration from the lower



heavens is directed to the satisfaction of the sdf in man, of the sdif that regards itsdlf
as overeign, that seeks its own satisfactions and aggrandisement, and desires to glut
itself with experience pleasurable to its senses. Ingpiration of this order lso
magnifies and adds power to the ingpirations which come to man through his
corpored body, and in particular from those of a sdf-indulgent order which are thus
urged to excess.

Ingpiration of this order is dso directed towards the maintenance, the soreading and
the growth in power of every kind of teaching or so-caled knowledge which holds
man in dlegiance to the provably unred and to that which has power to hold man
back from the Way by holding him in alegiances which have no place upon it and
which are repugnant alike to man’s reason and to man's freedom. In combating these
man’s reason is a powerful ingrument, becoming aways more so as man’ s regl
knowledge advances.

Within this order of inspiration are comprised the thought-forms and thought-forces
of dl those rdigions which divide men from one another, and are in conflict with
one another. Of this order of inspiration aso isdl that leads man into destruction
and conflict with other men asindividuals, nations or races, which condones or
judtifies the dealing of deeth and destruction, and the discrimination of man againgt
his fdlow man, by which they areinjured, denied dignity and devel opmertt.

Thefourth order of inspiration is that which comes to man from the Organic redlms
of being: that is, from the second and higher resurrections. Of such ingpiration this
book is an example. Such inspiration may be distinguished from dl others by dl
who have grown to be responsive to it even alittle. It is directed always to the
elevation of man. It is directed dways from the base of love, by which none are
harmed or sacrificed, but al are aided and strengthed. It reveds wisdom greater than
man’s wisdom, giving him ingght and understanding where before his knowledge
and comprehension had faltered.

From this relm come those impulses, which strengthen man, to rgject inspiration of
the lower orders and overcome those impulses, which feed the sdf in man and lead
him downward.

From this order of inspiration comesingpiration leading man to advance in every
field of discovery, and ingpiring him aso, if he will but heed, that he may develop
his discoveries and goply them so asto raise dl men upward, andiorating the
burdens of ignorance, want, poverty, and error, which weigh upon them.

Such inspiration ever leads man towards peace, order, harmony, co-operation,
sympathy, and understanding; towards sacrifice, where need be, for the evation of
others. It leads man away from domination over others to his own advantage. It leads
man to desire to set othersfree, rather than to hold them in dependence or
subservience. Above dl it reveds, to al who are willing to heed, the knowledge of
the presence and supremacy of the Father, the All One, the Creator, and it reveds
aso the Way, and the discipline, which leads man upward towards Him.



Thefifth order of inspiration isthe highest of dl. It isthe voice of the Father as it
gpesks within each man’s own soul. When man is young, on the pathway of his
growth, he cdlsit the voice of conscience and records it as afaint impresson of
whose origin he isignorant. But as man advances on the Way, and hisinterior being
more and more illumines and penetrates his consciousness, he hearsthe Father's
voice with growing certainty and power. Comes the time when he has so grown, and
the Father’ s presence 0 illumines his being from within, that the Father’ svoiceis
ever present to him. It isasif helived with the Voice, which directs his seps and
opens dl things before him to his understanding.

OF THOUGHT

Man, having understood somewheat of the nature of existence, of his place within it,
and of the path before him, asks yet this question: How, and by what means within
my control, can | find power to travel upon the upward path thus laid before me?
The answer is. By the power of thought.

Through the power of thought is, and was, al that is created throughout al the
edates of life-consciousness. Through the power of thought is energy made
manifest, given purpose, shape, motion, direction. Yet it shal be remembered that
the power of thought can be used either towards All Light, or away from All Light in
the direction of darkness.

Through thought wrongly used have sorrow, suffering, and al that is of darkness and
evil, of error and falsehood, come into existence upon the earth and within its
atmospherean heavens. Through the same power are they being added to even now.
Through the power of thought wrongly used are the limitations of birth and
surroundings maintained or increased in their power upon a man.

Through the power of thought rightly used is darkness illumined, dl that is of error
and fasehood is dissipated so that its power is asif it had never been, and through
the same power are the limitations of the individud lightened and ultimately
overcome.

Through the power of thought rightly used is man enabled to travel upward on the



path of overcoming. Thusis he enabled, by virtue of the Father’s presence in him, to
become in very truth the architect and accomplisher of his own destiny, which isthe
Father’s purpose in him, reveding itself in ever-growing splendour. That thismay be
the better understood, consider again the nature of man.

It has been said that man isa dua being, expressing within himself both Na.and Om:
the power to conceive, to create, to project through the power of thought: the power
to receive and, by virtue of receiving, to bring about the conditions through which
cregtion takes place and projection is set in motion.

It has been said that man’sbeing is dud in thisdso: having a corpored body and an
atmospherean, or etheic body, the counterpart of the corporea body, the two wholly
interpenetrating one another, the two together being the vehicle of life and

indivigble while life is present in that man. As Naisto Om within the man, soisthe
corporeal body to the atmospherean, or etheic counterpart. Within both, at the centre
of entity-consciousness, is the etherean ray, the soul-light.

Thus man on earth is both dua and triplein his nature, the whole forming asingle,
unitary vessd in which his consciousness if manifest, with power to think, power to
create, power to project.

Through man's etheic body, his atmospherean body, does the life within that man
enter into, energize, and manipulate every dement and function of the corpored
body. Were the etheic body or counterpart not present, the whole body would fall
goart into its condtituent elements. Thisis what takes place at mortal degth, when the
etheic body withdraws from the corporea body and, as man says, the cord of lifeis
cut.

But during life the interpenetration is complete. Through it the mortal body of the
man is guided and developed in the whole cycle of its growth, through the pre-natd
stage, through puberty, through maturity, to the process of ageing, and findly to
morta death when, if not prematurely brought about, the man'slife-cycleasa
corporean is complete. The cause of these rhythms and cyclesin al their complexity
lies not with the corpored body and its congtituent eements, but is to be sought for
in the etheic body or counterpart which regulates the whole in response to conditions
which must ever remain beyond man’s power to probe.

Through the etheic body or counterpart is the health, rhythm and balance of the
whole body established and maintained, unless the physica body be so damaged,
whether by drugs or physical means, that the etheic counterpart cannot effect repair
and restore the balance, in which case death will ensue.



The presence of the etheic body in man can be detected in the activitieswhich
characterise the ductless glands, the plexus centres and the nervous system, al of
which are, asit were, the control points and the transmission lines through which the
etheic body regulates, sustains, and devel ops the corporeal mechanism.

Another point at which the presence of the etheic counterpart may be recorded by
man and by hisingrumentsisin the seat of consciousnessin the physicd brain,
where the activities and impulses of the etheic part of man’s mechanism are
exteriorly manifest in terms of impulses of an eectricd, or etheic, order. Through
the presence of the etheic counterpart interpenetrating and energizing the physicd
brain is the bridge made and maintained between man’s body and the man himself,
the individual consciousness, his

| AM.

It iswithin the seat of consciousness, located in the physicd brain and its etheic
counterpart asasingle, yet ultimatdy divisble mechaniam, that the power of Nain
man, the power to conceive, to reason, to judge, to decide, and to project his thought
credtively, ishdd during mortd life.

The consciousness of man while in morta form thus has at its digposal two sets of
senses: the physical senses, and their atmospherean counterparts within the etheic
body. By the former he receives from the mortal world, and through the |atter,
according to the degree of their development, he receives from the atmospherean
world, which includes the lower heavens of being adjacent to himsdlf. For the most
part, man in the day being unaware of the existence of his etheic body, his
atmospherean body, is aso unaware that he has atmospherean senseswhich, in
conseguence, remain in large measure undevel oped. Nonetheless he receives through
them just the same, only without knowing whence the impressions come .So
complete and perfect in aman in good hedlth is the function of his etheic being thet
it maintains the whole physical mechaniam in action by virtue of the power of Omin
that man and without the man himsdlf being conscious of it or being required in any
way to regulate it by the crestive power of thought which ishis. Indeed it is evident
that man in this day, were he to attempt to intervene would do so for the most part
only to the detriment of his body. Nonethdess it remains true that, because of that,
because of the interpenetration of the physicd brain by its etheic counterpart, the
individud, if and when heistrained to project direct and control his thought through
the power of Nawithin him, is capable of ruling in substantia measure over his
physica body, through directions given by him through his etheic body.

Thus it may be seen that the time will come when man, when confronted with injury
or disease caused by unba ance within the rhythms of his being, will be able to hed
himsdlf, or be heded by others, through the power of thought directed cregtively
through his etheic being. There are dready on earth many heders who have this
understanding, some healing direct by the power of thought thus described, others
hedling through the potency of the etheic or atmospherean counterparts of the drugs
or medicinesthey are using, or by both employed together. The principleisin each



case the same, namely that the treatment is directed to, and is effective through the
etheic body of the patient and not, in the first place, the corpored body and its
organs as such. Thus the time will come when man on earth will be able through the
power of histhought to hed injury, to banish disease, to maintain hedth, and to
avert premature ageing and death in ameasure undreamt of in thisday. And thisis
no smdl part of what is required that man shal be able to develop hislifein fullness
upon the upward path.

It has been said that man is a centre upon which inspiration presses, being received
by him from dl sdes from the impulses of his own body, reaching his

consciousness through his etheic being; through his corporea senses; and through

his atmospherean senses, these last being open to the atmaospherean conditions which
surround him and press upon him. Were man, as the animas are, without the power
of Nadeveloped in individudity, he would be ruled over wholly by the most potent
of theseingpirations. He would be as a bal tossed upon a stream, borne thisway and
that, according to the wayward play of forces. He would react to, be subjective to the
predominant powers in his environment, including those of the lower heavens and of
the redempitive heritage of man’'s past and present. As aresult of this he would be
caried on the downward path, asiif drifting in the ocean of being.

But man, having the power of Nawithin him, the power of thought, of judgment, of
decison, isnot thus at the mercy of the inspirations that reach him. If he can
summon the will to do so, he can distinguish between them and rule over them,
reecting or accepting, ignoring or responding, as the grade of the interior light
within him shal ingpire him. Thus, by virtue of the power of thought which is his, of
the power to judge and to distinguish, to reject or to accept, dl inspiration which
comes to him from whatever source, whether on earth or from the lower heavens,
man is able to direct and hold his steps upon the upward path. Heis not the plaything
of blind forces, ether outsde himsdlf or within his own being. Nonethdess this
should be remembered; man on earth isas a child taking his first steps beset by
forces of greast magnitude in comparison with his, as yet, ungrown powers. The
voices of earth and of the lower heavens are close and clamorous, so that, were he
left to himsdlf it would not be long before he would succumb. But & no timeishe
left to himself, once he has shown and given proof of a sincere desireto travel the
upward path. From that time forward, heis aided by those who live in the Organic
relms of being. They do not abrogate his free will. They do not interfere with his
desrefor experience. But they ingpire him to distinguish the red from the unred,
the upward path from the path that leads downward. They insoire him with love
where anger was, with wisdom where folly was, with understanding where
ignorance was. Such ingpiration comes to aman through the line of the soul-light
and it reaches his corpored consciousness with growing power and certainty as his
interior being is awakened. Thus s he powerfully aded in distinguishing and
overcoming al that would halt him on the path, or turn his steps downward.

Yet, indl this be it observed that the inspiration thus received, though it isindeed
decisveinitsad to man, isat no time, and in no way, a subgtitute for the power of



his own thought put forth from within him by virtue of the power of Nawhich ishis

The directions in which such thought should be exercised have been made dear: in
the firg place, in the affirmation of faith in and love for the Father, beyond that, in
the direction of dl that raises man upward, both himself and dl others within his
life-circuit; dso his desire to serve and work for others, think for the benefit of
others, do good to others, give joy to others rather than to or for himsdlf.

It will be found that as a man begins thus to direct and control his thoughts,
travelling as a consequence upward on the path of overcoming, he will find the
ingoiration upon him from the Organic realms of being becoming clearer and more
congantly with him. He will find his own thoughts grow more potent in cregtive
power to rule over his own being, both over his own physica being and itsimpulses
and over impulses that cometo him from dl other quarters. He will find himself
increasingly able to rule over anger, over fear, over discouragement and doubt, even
over sorrow. He will find himsdlf able, little by little, to remain serenein dl places,
strong and powerful in faith, able even to create and maintain happiness within him,
no matter what the conditions under which heis labouring. Such a man becomes
indeed a very magter of life on earth. With each advance, his powersincresse as his
thought becomes more potent, more attuned to the redl; and with each such increase
he advances yet further.

When aman attains to be condtitutionaly grown in his ability to direct and control
the power of histhought in the direction of light, and in the service of others, and in
faith in the Father, he stands a the threshold of the second resurrection, even though
these qudities are developed only is small degree compared with what they will be
later.

When the man, thus entered in the second resurrection redl of being, has attained yet
further in his capacity to control and direct his thought, so that to think, speak and
act from the base of love has become congtitutiona within him, then does he stand at
the threshold of the etherean estate, the third resurrection. Then is he aliving symboal
of the three grest attributes of being in harmonic balance—of the love which sets
thought in motion with power, creating, and of the wisdom which ever directs dl
power from the base of love, in the revelaion of All Light.

Xl

OF SEERSHIP



Because man has a physica body and a spiritua body, blended as one unit as the
Seet of his consciousness, he has within him, by right of birth, the capacity ultimetey
to hear and see and know in the unseen asin the seen, while il in morta form.
This capacity is not of a supernaturd order; it is of the natural order of man's being.
Yetitisaso of an order which depends upon what may be termed transcendence of
corporeity which, in man of thisday, liesfor the mogt part dmost wholly
undeveloped, thus leading those who do not have it to disbelieve and deny even the
possihility of its existence.

This capacity, when developed in a man, may be termed seership. The degree of its
development, or the absence of its development, lies, in the first place, in the nature
of the birth and the lines of the heritage through which the man is brought into being.
Nonethel ess the capacity, even when not thus naturaly manifest, may be developed
later in mortd life, if the man is placed under suitable conditions.

A man with this capacity fully developed from birth has the capacity to see and hear
one-time mortas, dwdlersin the aimospherean heavens of the first and second
resurrections, if they manifest themselvesto him. Heisableto seeand hear a a
distance that which has been done, that which is being done, and that which is about
to be done. He is able to record from objects or places with which heisin contact the
formative conditions which have governed their pasts. He is able to read and know
the contents of books or sealed matters placed before him unopened and even, in
some cases, when unknown to him and at a distance. Heis able to measure and
weigh objects with precison without insiruments and without touching, and to know
their compatibility or otherwise for the uses intended. He is able to communicate
with others, irrepective of the distance or the conditions ruling between him and
them, if heisin tune with them and they with him. Such communications may even

be in words heard clearly, asif spoken within him. He is able dso to know, in some
measure, what is about to come to pass, because he records the unseen cause of the
event, the conditions which are shaping it, which are aready present to those who
can record the, before the event itsalf becomes manifest. In thisway heisableto
foresee danger to himsdlf or to others linked to him, and even, on occasion, to
intervene to avert it. A man thus developed would indeed be a complete man,
developed to live and act in full and in due balance, corporea and spiritud, while
dill in mortd form.

Asfar asman in thisday is concerned, such astate of development, of capacity in
transcendence of corporety, remainsagod in the far future.

There are in this day, however, not afew in whom one or more aspects of seership
are developed from birth onwards in less or greater measure. Among so-cdled
primitive peoples is such seership more frequently found, for the lines of its
development have been held in them and developed as anatura part of daily living
over many generaions. Moreover they have not, as have so-caled more civilised



peoples, placed themselves so deeply under the tyranny of the intellect, which denies
redity to anything that cannot be proven to the mind in terms of reason and logic.

It may be observed that man is by nature prone to run to extremes. on the one hand
to extreme credulity leading ultimately to superdtition and to illuson of dl kinds, as
aresult of which he places himsdf in large messure under the dominion of the

unreal. When man runs to this extreme—and he has done so on earth in many cycles
of the past—he abdicates his powers of reason and judgment and the control of his
life and being through the power of disciplined thought, and subordinates himsdf to
amultiplicity of recordings and impressions, many of which areilluson and error.

He dso, in this extreme, opens the way to his own domination by thought-forces and
thought-forms and by a variety of powerswithin the lower redms of being which he
may encounter, or which may have an interest in gppropriating him to their service

in furtherance of their objectives. As areault of this, aman becomes robbed in great
degree of the true development which should have been his, and is used, or misused,
as servant or dave, by the conditionsin the lower atmospherean redims to which he
has thus unwittingly been led to give hisdlegiance.

In such a case, aman thus robbed of hisfull and true development asamortd,
madter of histhoughts, able to rule over his surroundings, enters the first resurrection
a deeth as a man whose opportunity for growth in mortd life has been largely taken
from him. Such an extreme in redity find expresson in aman whose capacity in
seership, even though but little developed, is not balanced by the development of his
corpored judgment.

The oppogite extreme, in which the intellect and the corporeal senses rule supremein
aman, and al capacity in seership inhibited by dishdlief and denid, has effects
scarcdy lesslimiting. In this case, the man is one whole outlook and capacity are
wholly materid. He is as one dead to the things of the spirit. He denies ever even the
posshility of inpiration, though, in fact, he usesit and makes most part of his
advances in knowledge because of it, Snce he attributes it to thoughts which he has
generated with himsdlf.

Such aman isbut haf aman. Nevertheess, it isto him aless damaging extreme

than the other. For though it limits him grievoudy in his advance to wider

knowledge and inhibits dmost completely in him the power to perceive the red
causes & work in amost every métter, heis able to develop his stature and talents as
a corporean to the full. Heis able to become powerful in judgment and in reason.
Hisintellect becomes a keen tool. His capacity to control and to direct his thought
has become highly developed and disciplined.

It may be understood, then, that while balance between the two sets of man's
faculties—between reason and judgment, on the one hand, and seership on the
other—both deve oping together is best, man iswisdly safeguarded in this day
againg any widespread extension of seership prematurely developed; prematurely,
in that any widespread extenson of seership prematurely developed; prematurely, in



that the grade of spiritua growth necessary to safeguard the man has not yet been
attained.

Congder, for example, what would happen were capacity in seership, evenina
smdll degree, to be developed in the self-serving man, the man who seeks above dll
things his own gain, pleasure and position, or who is ready and willing to exact
vengeance on those who injure, thwart, or disagree with him. Of such men there are
in every land very great numbers. Moreover their numbers would increase even
more, were the opportunities and temptations provided by even asmall development
in seership placed at their disposd.

Millions would pursue their own gain and the satisfaction of their own willsand
desires a the expense of others even more effectively than at present. Great numbers
would be the more prone to fal under the dominion of groups within the lower
heavens of the same grade as themsalves. Thus would millions be turned downward,
away from the path that leads upward, even many who were cgpable of the latter.
Thus the redemptive burden of the earth would be increased instead of being
lightened, and great numbers would be added to those crushed benesth the burdens
they had gathered and who must later be rescued.

Consider dso those men of a crimind tendency, had they the gift of seership evena
little, and the uses to which they would put it. And consider dso the like effect on
those forces of order which oppose them, only scarcely less violent, and the
tyrannies that would develop.

Thus it may be understood that the development of seership, whether in one man or
in many, is not lightly to be sought or undertaken, for it is accompanied by grest
hazard, and even by great danger as dready mentioned, including aso the no less
grave dangers of menta unbaance, and even of obsession.

Wisdly indeed has man been provided with the powers of intellect, reason and
judgment, dl that are of the power of Nawithin him, by which he may maintain the
balance of hisbeing. It is wise therefore that man in this day should not seek to
develop seership, but concentrate rather on raising the grade of hisbeing and of al
his faculties through spiritua growth in the manner dsawhere outlined, grivingin
thisto reach, as he may while still on earth, the grade that secures association with
the Organic relms of being.

When thisis done, and not until thisis done, can the development of seership go
forward, as dong iswise, under guardianship of unquestionable power. For this shall
be sad: that while aman, by virtue of his spiritud grade, is ill within the dominion
of the first resurrection, pressing close upon earth, development of seership within
him is frequently to his detriment, drawing power from his and sapping and
depleting him deeply, and developing him in ways which suit others and which limit
or even preclude his own natural development. On the other hand, it is atruth,
capable of proof by many who have experienced it, that aman being developed in
seership under the dominion of the Organic heavensis demonsirably fed and



srengthen in every aspect of hisbeing. He is developed in the fullness of hisown
natural bent, neither too fast nor too dow, and every atribute in balance.

Thus it may be said that those who would seek seership or who, having it in part,
desreto develop it, should first of dl and above dl work and aspire with their whole
beings so to live that they may travel the upward path and gain objective association
with the holy and the wise of the Organic heavens of the second resurrection.

Under such conditions, seership shall be regarded rightly as a sacred trust, ahigh
respongbility, placed in aman’s hands by the Father, and for usein His service
aone and for the devation of dl men. Thusisforever precluded the possibility of its
misuse in the seeking of wonders, inits harnessing to private gain, or in the cregtion
of conditions by which error and illuson are multiplied and harm done to others.

Under the conditions of the Organic heavens of the second resurrection is seership
manifest under the most powerfully guarded conditions, and the powers of the seer
and hisbeing are rigidly safeguarded against misgppropriation by forces of whatever
nature, on earth or in the lower heavens.

Under such conditions, thus safeguarded, the development of seership in aman, even
in adegree limited by hisinexperience and tender growth, is a potent means by
which the Red isreveded, and by which great numbers are aided, both in the seen
and in the unseen, to rise from darkness towards All Light.

X1l

OF THE SERVICE OF ALL LIGHT

The sarvice of All Light isto lift up others towards the Father, the One All Light.

To reved to man the Word; the revelaion to man of the universe of dl being, within
which the Father, the All One, the All Person, stands as the centre and the
circumference of dl things, indivisble yet boundless, everywhere present, doing by
virtue of His presence, the Life within al the living; Whole presence revedled to

man and angel isthe Standard of All Truth; to know Whom isto know dl things, the
consciousness of man and angd thus expanding in new discovery without limit
forever.

To show others the Way, the path that leads upward, and to reved the disciplines
required by those who would travel upon it.



To do this, not in words merdly, but in example dso, in thelifelived, in al that is
thought, spoken and done.

To ad man to atain to the strength that will carry him upward on the path of
overcoming, through ability, growing step by step, to rule over his thoughts that they
may be creetive within him, overcoming and transmuting al limitations as the will

to do so is put forth.

To reved the true meaning of love, when it is turned outward from the sdif: towards
All Light and to dl the Father’ s living cregtures, and to men and women in
particular, whether weak or strong, good or ban, without distinction of race, creed,
country, caste or colour.

To ad others to establish within their beings the place of slence, of Htillness, the
place of peace in which, in each living soul, the All Light may shine and His voice
speak.

To do dl these things without aoridging the liberty of others, without assuming
respongbility for their decisons, without seeking to proselytise or convert them, yet
to awake in others the desire to rise in knowledge of the Father and of His presence
in them, so that it becomes in time grester then al other desires. And, with this, to
awaken the will without which no man can overcome the obstacles on the path and
the voices that would turn him aside.

To do al these things, not in words merely but in example aso, yet knowing how to
use words thet they may be potent to quicken and to inspire, and how to reved
example in such away that its speech may be without confusion and with power.

To gand in thisas abeacon light illumined by All Light, reveding the Father and
pointing the way to Him.

Indl countries, in dl nations and races, among those within dl religions or with
none, shal be found many who express, according to their measure in the service of
All Light, such attributes as these. They may not stand in high places nor be known
to the multitude, but they are known in high heaven, for they stand like stars. They
are not found in the places of power nor at the head of morta affairs, yet they do not
gand aone, for they are one within the living tree of All Light on earth. They may
seem isolated and apart, yet they are, in truth, of the Brotherhood of All Light, and
when they meet they meet as brothers who recognise and know one another. The
pathway of their travel, of the redemptive heritage, which was theirs a birth, may
have carried them through this religion or thet, this group or that, so that they appear
to be within them. Y et in truth, these are but as gardensin which they have lived and
laboured for atime, to pass beyond their limitations, which no longer have power to
hide from them the Red, the One All Light.



Were the rdligions and the sects and the groups of one kind or another, which clam
to show man the way that leadsto All Light, of the same grade as such men asthese,
al that iswithin their doctrines, their creeds, their catechisms and their clauses

which divides one from ancther, dividing man from man, would quickly be cast
adde.

Among that which was thus cast aside would be the worshipful names of prophets,
saviours, and teachers dlaming exclusve revelaions as the sole road to All Light.
These would be discarded, swept aside because of their divisve power, thus made
plain to those who had atained to know the meaning of All Light and who discerned
in conseguence the essentia unity between dl His children, and who desire above dl
thingsto giveit redlity.

Such would indeed be an ecumenical movement of the whole world. Such a
movement lies within the power of men to make, when they have attained the desire
to make it, and every step forward in such adirection isto be vaued, since it reveals
aquickened understand of the true harmony of being.

Nonetheless, those who congder that it requires but afew words for these divisive
matters to be swept away, do not understand the nature and the diversity of man, or
the power of the thought-forces over the generations of mankind built up through the
centuries. Nor do they understand the nature of the bondage thus established, or of
the redemptive effort required on the part of those who were responsible in the past
for building these spiritud empires.

For so long as men desire to enter these spiritual edifices, and to keep them
exclusve againg the clams of dl others, they must continue to exist and to be thus
defended, until the time comes when a greater light prevalls; until their power to
attract is outworn, and there are no longer those who desire to entrust their spiritua
livesto them.

Those in high places in such religions, sects or spiritua groups daming exclusve
revelaions of redity and of al truth at variance with those of others, would, were
they wiser, be glad when they see their adherents faling from them and the supply

of new adherentsfalling away. For by that they would know that the bondage of the
past islosing its power over men; that their own responghilities are drawing to an
end, leaving them free to seek the Place of Everlagting Light, in which divisons and
diginctions, such as they were led to maintain before, no longer have meaning.

Today there are millions throughout the world, both young and old, who are finding
the rdligions of their forefatherstoo smal for them. They can no longer believein
the redity of the damsthat are made. They become impatient with the divisions,
which divide man from man, and they desire to find anew way of life, which will
transcend past divisons. They observe that the foundations of the past are no longer
tenable; that they have been discredited even by man’s own advancing discoveries,
aswdl as by the flowing tide of inspiration directed congtantly to al men from the



Organic redms of being.

Such men fdl within two classes. of the first class are those who welcome thelr
freedom from their spiritua pastsin order to follow fredy the path of materiaism, of
intellect and reason triumphant, of man himsdlf as his own dl highest; of the second
class are those who are true spiritua seekers. They desire to find, to build, anew
brotherhood on earth founded upon the redlities of the spirit. Such a brotherhood
could be cdled in truth the Brotherhood of the One All Light. Such a brotherhood
awaits only the coming together of those who truly desire to establish and build it.
The way is open to them now, and none holds them back. Nonetheless, the first step
isto know that such a possibility exigts. It is part of the purpose of this book to
reved that it is so.

Man on earth is not capable now, nor has he ever been capablein time padt, of
creating, of and by himself, anew religion. All the rdigions and spiritua groups

upon earth, including the various sects within them, have been the result of

ingpiration from atmospherean redms, the lower heavens of the earth. From these
have come the impulses, which have caled men together in great numbers. From
these have come a so the companies of those who, one time mortals, now dwellersin
atmosphereg, in the firg resurrection heaven, inspire their morta converts with
energy and power.

So dso, but from a source of avery different order, comes, and shal continue to
come, the inspiration required to give redity to the Brotherhood of the One All Light
on earth.

Such inspiration is dready powerful, for great numbers are responding to it, though
as yet they know not whence it comes. It comes, in fact, from the heavens of the
second resurrection, from the Organic reams, in which no divison exists, nor can
exig, founded upon race, or colour, or creed, or any alegiance whatsoever that has
or had its place anong men on earth or dwellers within the lower heavens of the first
resurrection.

In the Organic redms of being, the dlegiance of dl isto the Supreme Being, the
Father, the One All Light done. Faith in Him done rulesin each one. Hisvoice
within the soul, and in the grest Organic companies of heaven, directs dl with the
light of His presence, inspiring and illumining al that is undertaken. In aredm of
such an order it will be understood that dl that is done is from the base of love, and
that harmony isaruling condition.

It follows then, that those who would aspire to become, while on earth, members
within a Brotherhood of the One All Light, or under any other name of Smilar tenor
and meaning, shdl firg atain within themsdves the sncere desire to maich the
requirements in however smal and embryonic a degree, of the Organic reelm of
being. For only thus could such a brotherhood be held free of conflict from within,
and become atrue vesd in the service of All Light.



Such brotherhoods are even now in existence on earth, athough as yet but smal and
few. In time they will grow. Those who sincerely desire to find them, and will seek
without ceasing, in faith in the Father, can rest assured that, at the right time, they
will beled to such centres of His sarvice, where identification with the Organic
realms of being can take place.

Such identification will require three things of him who seeksiit, and three things
only; areadiness to lay aside and abjure dlegiance to dl gods, lords, saviours,
teachers, prophets or powers which stand between man on earth and the Father, the
Supreme Being; atrue desire to affirm dlegiance to the Supreme Being, the
Supreme Creator, the One All Light, under whatever name or tongue appliesin that
place; ancerity of purpose and the will to follow the Way, the upward path, in the
sarvice of All Light, firgt and last.

Such is the doorway through which the seeker enters who desiresto affiliate and
work with the Organic realms of being while till in morta form. Observein this
that within such an order no dlegiance whatever is or should be demanded or given
to any but the One All Light aone, whose voice and presence within the individud
soul remain supreme. Where such conditions are not freely met, let the seeker
beware lest that which he desiresto enter prove not to be atrue brotherhood of the
One All Light, sustained by the Organic ream of being.

Indl agesand in dl lands, in every religion, whether sustained from the Organic
relm of being or from the realms bel ow, the same requirement has held good; that
conditions have been established by means of which mortals on earth may unite with
those in the unseen realms above. The means by which such conditions are
established are known asrites. In the case of those of an Organic order, they could
be known asrites of the One All Light, or by any other name of similar tenor.

Whether devised and sustained by the Organic realm of being or from realms below,
the function of such ritesis ever the same. It isto create a bridge between those on
earth and those above, under due safeguards, and with sufficient power, so that the
two may work in concert for the furtherance of that spiritual order.

In the case of rites thus held under the name and symbal of the One All Light
however known, the purposes are manifold. One such purpose isto teach and sustain
mortas so that they may the more surdly travel and unfold upon the upward path.
Ancther purpose may be to unfold and direct, under right conditions, the
development of their spiritua beings in capacity to receive ingpiration, to digtinguish
the real from the unredl, and thusto travel upward on the path of overcoming.
Another purpose may be to hed; another to establish conditions of such purity
within and about the place of assembly that dl that is of darkness may have no place
or power within it. Y et another purpose may be the building and projection of
thought-impulses of amost potent order, directed to the illumination of darkness and
the dissipation of bondage and error.



Beyond thisit isno part of the purpose of this book to speak. Rest assured that
further functions associated with rites of the One All Light are of ordersfar
tanscending the imagination of morta man, even though he may have grown capable
of taking his place—his indispensable place—as amorta in aLodge of All Light
upon the floor of earth.

By means such as these, those who enter, as mortass, the second resurrection realm
of being are enabled to take their places upon lines of service to the One All Light
which are powerful indeed. Those who desire to undertake such labour, and are
willing and gtable in their acceptance and fulfilment of the covenants exacted,
become, in truth, workers and buildersin the service of All Light. No longer are
their livestheir own, for, of their own free will and desire dbove dl dse, they have
placed themselves in the service of the Father for the devation of al men.

X1

OF THE POWER OF CHOICE

Man was not brought into being to be automation, or to be made good againgt his
will. Man was brought into being that he might find his own direction and thet he
might, in o doing, find within himsdlf the desire and the will to rise towards All
Light.

Man'sindividudity is his especid treasure; unique in him: no two dike. Its
development in wisdom, love and power, in every taent and attribute thet is his,
upon the upward path of everlaging life, is hismogt glorious gift.

With individudity man was given choice. Without choice individudity cannot be
deveoped; it isasif it were not manifest. By the power of choice the individua
unfolds himsdf and al his taents and, as he thus grows, so does choice develop
within him in ever-greater creative power.

The greatest choice before man is the choice of hisgod. The lowest of gods before
man isto love and cherish himsdlf. The greatest of gods before man isto attain to
love of All Light; the highest of which he can conceive under whatever name; the
All High without limit.



From that greatest choice of dl once made, affirmed, pursued with man’swhole
will, what wonders sem as that love grows. Thelove of All Light within that man
illumines hisvison, of dl he sees about him. Loving the Father, the All Light, he
sees His presence in dl men and women, good and bad dike, and in every living
thing. The whole universe spesks to him of the wisdom, love and power of All
Light. Thus, wherever he looks, upon whomsoever he looks, he looks with love and
gredt isits creative power.

Because of hislove for All Light, hislovefor al othersisincreased, and yet it binds
him not as men are bound by their loves when these are not embraced and held
within the higher love.

A man whose love thus reaches up towards All Light above al ese finds anger and
hatred fdling from him like a garment he has shed. Gentlenessfills his being and
surrounds him with its power, o potent that in his presence conflict will cease and
violence cannot take place.

In the man thus learning to love All Light above dl dse, fear for himsdf or for
others has no place. For in that love he haslogt al thought of sdif and he hasfaithin
that love that its power surrounds and will sustain al to whom, by thet love, heis
linked.

Such aman, thus growing, forgetting himsdlf in love of All Light, can find no desire
to labour for himsdlf or for his own gain or advancement. Thelove that isin him for
the Father, for All Light, flows outward through him to dl others, whom he
congtantly desires to help; to do them good; to give them strength; to give them
courage. To seetheir joy ishisddight.

Such therefore, is man's greatest god, his overruling choice.

It is said that, Snce aman’s degtiny is known even before his birth, how can he have
freedom of choice? The answer isthat man’s destiny binds not his choice. Rather is
it true that it is by the creetive power of his choice that aman’sdestiny is crested
and unfolds. His destiny does but place before the man the conditions by which his
choiceiscdled forth.

It has been said that, Snce man was given, even before his birth, the dements of the
individudity which is his, how can he have freedom in what he makes of himsdf?
The answer isthat it is by the power of choice, continudly exercised throughot life
on earth and in the heavens, that man’ s talents and attributes find their fullest
development through the pathways of experience.

It issad that man, being beset on al sides with forces greater than his own, in both
the materid and the spiritua redms, can have no effective liberty and that his choice
is but amockery, as of aman bound hand and foot. Thisadso fdlsfar short of the
truth. For while man is thus indeed hemmed in by forces of al kindswhich are



formative, upon him in multitudinous ways, nonetheess, week as he may be,
because of the power of choice within him, he need not be their plaything or their
tool. Congder, as an example, the most extreme of cases. that if aman werein a
boat, without oars or sails, upon a swift river, which he did not choose. Could it be
sad that that man has no choice? To say so would be untrue. He il has within him
the most potent choice of al: to accept his presence in that boat and his destiny upon
that river, or to deny it and rgect it, rebdling againg it with his whole will and
power.

If he chooses the latter he has, by that creative act of choice, placed himsdlf at
variance with al that is about him. He has plunged himsdlf by that act of choiceinto
discord, despair, frustration and sorrow.

If he chooses the former, choosing to accept, to affirm his presence as he finds
himsdlf and the yet unknown possihilities that open before him, his choice a once
becomes creative within him. His being isfilled with gladness and ddight, and, ashe
travels on, his affirmation embraces with joy every fresh unfoldmen.

Thusisit with man in hisdally life. If he puts forth his choice with power to acoept
himsdf even asheis, asthe groundwork of his unfoldment, and accepts dso the
conditions and circumstances which seem to be his destiny &t that time, agreat
wonder happens. His limitations begin to fal gpart. He begins to have power over
them, to trandform himsdlf and them. What seemed a firgt to limit him and hem him
in proves no more than the chrysdis form, which hisindividudity rises, and
advances, growing in power?

It will be understood therefore that the power of choice, which iswithin every man,
is a potent ingtrument with which he shgpes himself on the ever-upward path.

The power of choiceisthus cregtive in the man even when he has entered and
travelled far within the etherean estate, and when he has become as one with the Al
Light within him. For each act of faith caled forth by each new task and adventure
cdlsforth the renewed affirmation of choice—choice to accept the task assigned;
choice to embrace the legp forward in faith, the unfoldment of the Father’ s presence
within him, in ways beyond his experience.

Thus it may be understood that it is no part of the purpose of this book to limit the
exercise of man’schoice as an individud in any direction whatever; rather it isthe
purpose of this book to arm man’s choice with knowledge that will make his choice
more effective on the path of his unfoldment.

Thusit isno part of the purpose of this book to tell man how to think, or what he
shdl believe or not bdieve. In dl these he shdl have full liberty to choose. Those
who would abridge this liberty, whether they are individuas or governments or
Churches, or any organization of whatever form, do violence to man's birthright and
will be led in due time, as love grows within them, to make good whét they have



done.

It is not the purpose of this book therefore to judge or to condemn any belief, or
religion, or body of aspiritua order open to men on earth. Man himsdf shdl judge
them by his own growing knowledge and by the ingpiration, which he is capable of
receiving from Organic realms.

The man who has made the centrd choice, making the attainment of love of All
Light, under whatever name, the god and aspiration of his soul above al ese, has
nothing to fear from any spiritua group or religion of Church, in which he may find
himsdlf because of birth or which he may enter later by choice. If it fals short of his
idedl, imposing limits upon his love and knowledge of All Light, hisremedy is
ample: he has the power to choose; he may leave and find another brotherhood
through which to serve and seek the Father.

Consder next the governments and countries in which aman lives. In time padt,
great numbers of men have left, and leave even today, one land or system of
government in order to go to another which they deem more suited to their piritud
agpirations and their unfoldment asindividuas. This choice is till open, but thereis
aso another, which has aso long been exercised, and which shdl in the future be
exercised with growing power and effect. This second choiceisto form a
community within the greater community of the nation or country in which the man
lives. Among such communities are those that have been called in this book the
brotherhoods of All Light. Under whatever name, their objective isthe same: to
found an Organic community, separate from that of the government of the country,
in which men of like mind, working and building together, may put into practice
their highest conception of how man should live.

There are those who say: Let us reform the government, so asto bring it more nearly
in linewith our aspiraions. Those who say thisare, except in smal matters, being
unredigtic, for the governments of man, even though they contain many great and
good people, are none the less limited by the grade of those they must serve and
those they must cope with. Their laws and regulations and the whole fabric of the
State must necessarily be fashioned to take account of men’s weaknesses and of their
lack of growth in sdf-discipline. Whereas the brotherhoods of All Light, under
whatever name, build whally, if they aretruly of that order, upon the strengths of
their members. The weaknesses of their members are subject in each member to his
or her sf-discipline, dl ading one another, through their love of All Light, in
overcoming their limitations.

Thusit will be understood that the two kinds of community are separated by awide
gulf. The government of any country, no maiter how high the individua grades of
those who serve within it, works and is bound by the lower light, the lower law, and
man’s law. Whereas the brotherhoods of All Light, under whatever name, live by the
higher light and are ruled by the laws which are of that light, and which are wholly
directed to man’'s eevation.



Such communities as these, living within and under the government of a country,
must needs obey its laws and make their contributions to it, wherever these are
demanded, except in one fied only: for those who have entered a brotherhood of Al
Light, under whatever name, those in whose the love of All Light has grown evenin
little, and whose god isto attain it in ever-growing measure, can neither aid, nor
abet, nor take part in any act, whether by arms or by economic means, which would
take the lives of others. For it should be known, and in the most civilised landsis 0
acknowledged, that such men in conscience cannot take part in war, or violence, or
conflict of any kind whatever. The nature of their covenant to the All Light done,
and the love of All Light growing within their beings, makes such courses
impossible to them. Their choice has been made, and it is absolute upon them.
Though they were faced with their own death they could not take the life of another,
even though it might save them, or save some other person. The love that isin them
would cause them rather to sacrifice their own lives were such a choice before them.

In other respects such communities as these are among the best of citizens, obeying
the laws of the land more scrupuloudy than mogt, and living indeed by more
exacting standards of behaviour, and contributing by their services to the utmost of
their power to the welfare of others. Such communities are a great srength within a
country.

Let it not be thought that because the members of such communities cannot take part
inwars or in violence their country is the weaker. Men have yet to learn the power
that sorings from the spiritua grade of a people. They think only of power as power,
because they have not yet experienced, in any great measure on earth, the power of
great wisdom and the power of the love of All Light againgt which lesser powers
cannot and do not prevail, even in men's affairs. Men have yet to learn the extent to
which man’s mdice, so puny before All Light, though it may seem grest to him, is
thwarted and turned aside, and destruction averted

Thisaso may be said: that any country in which brotherhoods of All Light, or
smilar communities of whatever name, having the same dlegiances to the higher
light, have grown numerous, shal be a country not easily moved to war or to any
actionsinimica to other countries. Rather they will be the best of neighbours and
will be among the most ready even to sacrifice themsalves if need be for the benefit
of others. Thus may it in truth be said that the brotherhoods of All Light, though few
in this day, will, as they become more numerous springing up in every land and race
as man's spiritua grading advances, become most powerful instruments for
advancing the brotherhood of man.



XIV

OF THE PRESENCE OF ALL LIGHT

This book does not put away the past; it reved s truths ever present, and points the
way on which al men may advance, and in time will advance.

Of the thousands of millions on the earth and in the lower heavens how few are
ready to receive this book? Y et these words are written for them. They are as
children who rise before the dawn while others are degping that they may look upon
the risng sun. They are those who long to live and grive to live congtantly
recollected in the presence of All Light, in the presence of the Father.

They are those who discern His hand upon them, shaping their ways;, who know His
love sugtaining them; who see His wisdom directing them, by His voice within their
souls, through the presence of His holy ones of Organic rems of light, and through
al things around them in motion.

They are those who know the place of peace, the till centre of the soul in which the
Father spesksto al who will hear. They are those who in the multitudinous ways of
life have proved their power in Him and have learned to know His power inthem
growing greater and greeter with each step forward in their growth.

They are those who strive congtantly to attain purity of being in response to Al
Light: purity, not as man conceivesit as Smple abstinence from the sexud act, for in
this day men and women who are pure in spirit are among the Father’ s chosen
vessfor bringing into being hairs respongve to His Organic light; purity rather to
be concelved as apolarization of aman’'sbeing, so that it isin growing measure
attuned to All Light, & one with All Light.

Such as these heed no voice save the Father’ s Voice; for them there is no word with
power save His Word. Living in the light of His presence they are filled with joy, as
the sunlight dances on the water; joy which neither pain, nor sorrow, nor trial can
shake. Thusto those in sorrow or in trid they are as arefuge and a strength, able to
comfort, able to heal, because their words have power, being from the Father.

They are not withdrawn from the world. They livein theworld and they servein the
world. They are known for their balance, for their integrity, for their capacity
unfalingly to do dl thingswell, which are entrusted to their kegping.

They shun fame and gpplause anong men. They are hidden away. Y et dl who know
them love them and desire their presence because of the love and the wisdom, the
light and the joy, which shine through them, and because their thoughts are ever for
others rather than for themsalves.



They are those whose feet walk the earth and, above dl men's, are most surdy
planted, but whose home, the base from which they live, isin the Organic redlms
above.

It isfor those who desire to join and work and build, without thought of sdf, in the
company on earth of such asthese, that these words are written, for they are the
incentive by which man on earth may work as a volunteer, dbeit only asachild yet,
with the great hosts and companies of everlagting light.

Note well the discipline involved: freedom from sdif; faith in the One All Light
done lovefor the One All Light above dl ese; power to control and direct thought
aways from the base of love, to use power only from the base of love.

It cannot be expected that man in this day shall have atained to these; it is enough
that he shdl have chosen them ashisgod above dl dse, and desires and wills with
al his srength to advance towards them.

Such aman seeks not the light and its power, nor seeks he the Voice with its
wisdom, for any purpose of his own. He seeks them only that he may grow more
serviceable as the Father’ s son, reveding His presence in him with growing clarity
and power.

It has been said that in this day such men are few on earth compared with the
thousands of millions who find in the earth and its god's, and in the satisfaction of
their dedres, dl that they ask of the fullness of life. These will travel towards the
same truthsin their own way and time.

Nonetheless, though few, those of whom these words are spoken are not weak, nor
useless, nor isolated, nor aone. They are one with millions beyond millions of

beings high raised, now long-risen in the light. With these companies and hosts of

the Most High they are privileged to work, and the power of these hodtsis, in
measure, their power aso, and they have their share in what these hosts accomplish
in the heavens and on earth. Nor isther share small, for it istheir task as corporeans
to hold the great Organic lines of light on the floor of the earth, standing in thisas

the mortd terminds of that higher power; a first symbolic workers only, but, growth
comes, workers and builders with knowledge and with power, even the power of All
Light in them—for the Father does all.

The way to work of such an order, within the conjoint Organic companies of heaven
and earth, is not hidden away where none may find it. Let the seeker cease not from
seeking. In the right time he shal be led to a door, beyond which the path of his
fulfilment begins. There he shdll find that the voices of the unred have no power,

that persondities have no place, that limitations laboured under are lightened, and
that the service of the One All Light does indeed come first and last.
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